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Forms of Ordination in which the words, 

RECEIVE THE HOLY GHOST, OCCUT. 

"Hio solus Pontifex manum dexteram extendens, ponit 
super caput cuilibet ordinando; (et nuUus alius, quia 
non ad sacerdotium, sed ad ministerium consecrantur ;) 
dicens singulis: Accipe Spiritum Sanctum, ad robur, et 
ad resistendum diabolo, et tentationibus ejus. In nomine 
Domini." — Ptmtijicdle Bomanum, in ordinatione Diaeoni. 

"Pontifex, stans in cornu EpistolaB altaris, versus ad 
illud, inchoat in cantu, schol^ prosequente, Besponsorium : 
Jam non dicam vos servos, sed amicos meos, quia omnia 
cognovistis quae operatus sum in medio vestri. [Alleluia.] 
Accipite Spiritum Sanctum in vobis Paraclitum. Hie est 
quem Pater mittet vobis. [Alleluia.] Vos amici mei estis, 
si feceritis, quae ego prsecipio vobis. Accipite Spiritum 
Sanctum, in vobis Paraclitum. Gloria Patri, et Filio, et 
Spiritui Sancto. Hie est quem Pater mittet vobis." — 
Pontificale Bomanum, in ordinatione Preabyteri, 

" Pontifex cum mitra sedens super Faldistorium, ante 
medium altaris, imponit ambas manus super capita singu- 
lorum coram eo genuflectentium, dicens cuilibet : Accipe 
Spiritum Sanctum ; quorum remiseris peccata, remittuntur 
eis: et quorum retinueris, retenta sunt." — Pontificale 
Bomamim, in ordinatione Presbyteri, 

" Tum Consecrator, accepto libro Evangeliorum, ilium 
apertum, adjuvantibus Episcopis assistentibus, nihil dicens, 

imponit super cervicem et scapulas Electi Deinde 

Consecrator et assistentes Episcopi, ambabus manibus 
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Forms of Ordination, 



caput consecrandi tangunt, dicentes: Accipe Spiritum 
Sanctum." — Pontificale Bomammi, in conseercUione Electi 
in Episcapum. 



English Ordinal. 

[The words of Ordi- 
nation pronounced by 
the Bishop at the impo- 
sition of hands.] Receive 
the Holy Ghost for the 
office and work of a 
Priest in the Church of 
God, now committed 
unto thee by the impo- 
sition of our hands. 
Whose sins thou dost 
forgive they are for- 
given, and whose sins 
thou dost retain, they 
are retained," &c. 

Ordering of Priests, 



Alterations a/nd Amendments proposed 
in 1689. 

Whereas it was the constant practice of 
the Church to ordain by Prayer, which 
practice continued for many ages, and that 
the pronouncing these words " [Receive the 
Holy Ghost] ** in the imperative mood, was 
brought into the Office of Ordination in the 
darkest times of Popery : it is humbly sub- 
mitted to the Convocation, whether it be 
not more suitable unto the general rule the 
Church of England has gone upon of con- 
forming herself to the primitive Church to 
put these words in some such form as this : 
" Pour down, Father of lights, the Holy 
Ghost on this Thy servant, for the office 
and work of a Priest in the Church of God, 
now committed imto him by the imposition 
of our hands, that whose sins he does forgive 
they may be forgiven, and whose sins he 
doth retain, they may be retained," &c. 



Receive the Holy 
Ghost for the office and 
work of a Bishop in the 
Church of God, now 
committed unto thee by 
the imposition of our 
hands, &c. 

Consecration of Bishops, 



[No similar proposal was made for the 
alteration of this form.] 
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'DtUntt of t|)e €nslt£(|) ^ttrinaL 

CHAPTER I. 

HISTORICAL INTRODUCTION. 

THE present Ordination Services of the English 
Church are in the main identical with those 
which were prepared by the "six prelates^ and 
six other men of this realm," under the Act of 
Parliament, 3 and 4 Edward VI. cap. 12. The 
committee thus appointed for compiling the Ordi- 
nation Book, whilst they struck oflF some of the 
additions of later ages, showed no disposition to 
depart from the general usages of the Western 
Church. The ceremonies which they omitted were, 
with one exception, reckoned as accessories, and 
were introduced with a view to the perfecting 
of the rite, or the inauguration of the person 
ordained in his new office. The exception to this 
was the delivery of the Chalice and Paten with the 
elements to the Presbyter, but this was subse- 
quently proved to have been mistaken for an 
essential by the schoolmen. The rites of unction 
and putting on of vestments were abandoned with 
a view of simplifying the rite, and bringing it 

^ Collier's * Ecclesiastical History,' vol. v., p. 365. 

B ^ 



4 Assaults on the English Ordinal. 

into correspondence with the rest of the Reformed 
Ritual. But this omission did not remove from 
the English Ordinal its distinctly Western charac- 
ter. We find here, as in the forms which were 
prescribed for Baptism and the Eucharist, and for 
the ministry of Absolution, an evidence of the 
disposition of our Reformers to maintain the con- 
tinuity of the English Church, and to adhere, as 
far as circumstances permitted, to the rest of 
Western Christendom. 

This settlement of the Ordinal in a Western 
shape or form has exposed it to the assaults and 
censure of Puritans, Protestant Nonconformists, 
and, at a more recent period, to the objections of 
Liturgical revisionists within our own communion. 
Romanist controversialists have usually charged it 
with defect or omission, or have argued against its 
validity on account of the Zwinglian propensities 
of its compilers or administrators. Hence the 
argument with them was on the question whether 
any essential was omitted. They objected^ to the 
minister of ordination, on the ground that our 
Bishops had no spiritual jurisdiction or mission, 
but were appointed by lay authority ; also to our 
form of ordination, as not mentioning that power 
was given to consecrate the Eucharist. To the 
form of consecrating Bishops they further^ objected 

^ * Defence of the Ordinations of the Church of England.' Anon., 
London, 1868. 

* Bramhall, *0n the Consecration of Protestant Bishops,' 1675, 
chap. 11. 



The Romanists charge it with Defect. 5 

that in all Catholic rituals, not only of the West 
but also of the East, there was not one form of 
Consecrating Bishops that had not the word Bishop 
in it ; whilst the English Ordinal, in the form of 
words accompanying the imposition of hands both 
upon Bishops and Priests, makes no express men- 
tion of either office, and thus gives colour to the 
Presbyterian opinion that there is no difference 
between a Bishop and a Priest. This objection 
was obviated by the introduction of the words 
" For the office and work of a Priest (or Bishop) 
in the Church of God committed unto thee by the 
laying on of our hands : " but in the meantime 
it was argued that there was frequent mention 
of the two offices in the consecrating prayers 
which preceded the imposition of hands, and in 
the charge accompanying the delivery of the Book : 
and in reply to the former objection, that the office 
of the Priest to administer Sacraments was suffi- 
ciently set forth both in the Form of Ordination 
itself, and the words which convey the power " to 
preach and to minister the Holy Sacraments." 

Bramhall adds,^ that the assertion that our 
Reformers held Episcopacy and Priesthood to be 
one and the same thing, is manifestly false to all 
who read our forms. 

It was also alleged^ that the alteration of our 
Ordinal in 1662 was a tacit consent on our side 

^ Bramhall, * Defence of Protestant Ordinations,' chap. 11. 
' Pridcaux, ' Letters on the Validity of English Orders,' 1688. 



6 Reply of Dr. Prideaux to Romanists. 

that before this alteration was made, our Ordinal 
was not sufficient, and therefore no Orders could 
be conferred thereby. To this Dr. Prideaux replied 
*'that the putting in of explanatory words to 
make things clearer and more free from cavil and 
objection, cannot well be termed an alteration ; 
that the Western Church had often altered her 
Ordinals before the Reformation, as Morinus has 
shown ; that the alterations of 1662 were inserted 
not out of respect to the controversy with Rome, 
but to silence the Presbyterian cavil that we made 
no difference between a Bishop and a Priest, or 
that no 'new power was given to a Bishop which 
he possessed not before as Priest." He also added 
that in the Roman rites the imposition of hands 
upon a Bishop is accompanied by the words "Receive 
the Holy Grhost " only : so that the objection of the 
omission of the name of Bishop would hold equally 
against the validity of their Ordinations. 

The controversy between the divines of the 
English Church and Presbyterian and other Pro- 
testant authors has always been more upon the 
general question of Episcopal ordination than 
upon the forms which our Church has prescribed 
for the consecration of Priests and Bishops. The 
Puritans restricted their objection to the words 
Receive the Holy G-host, which they said were 
used "foolishly." They do not appear^ to have 
taken exception to the conferring of the power 

* Hooker, Book v., c. 77, 5. Whitgift, Parker Soc., vol. ii., p. 489. 



Objection of Protestant Nonconformists. 7 

of the keys, although their scheme of Ecclesiastical 
discipline differed considerably from that which 
the English Reformers had proposed. 

Protestant Nonconformists have also observed 
the imperative forms of our Ordinal, and regarded 
them as a remnant of Popery in the Established 
Church, Thus Mr. Stratten,^ in his ' Book of the 
Priesthood,' complains that ** the Bishop in con- 
ferring the Order of Priest, raises his mitre to 
the throne of the Saviour Himself, and uses the 
language which the Divine Redeemer employed in 
conferring the plenitude of miraculous powers and 
Apostolic functions." He makes this charge not 
only against the Church of Rome, but against 
" certain Protestants who follow closely in Roman 
Catholic steps." The passage from the Roman 
Pontificale " is in substance included in the form of 
ordination still observed in the English Episcopal 
Church." Then, after quoting our form for order- 
ing of Priests, he adds, "At this point the atti- 
tude of the English Church is singular. With one 
hand she holds the skirt of the Roman matron, and 
claims affinity to her ; with the other hand she un- 
courteously repels those who might otherwise pre- 
sume to imagine that they bore some relation to 
her." And presently, " The Roman Catholic priest 
may enter her Communion and engage in her mini- 
strations, without confessing the inadequacy of the 

* * The Book of the Priesthood,' by Thomas Stratten, Sunderland, 
1830. 



8 Use of American Episcopal Church. 

Ordination which he had previously received, and 
seeking additional authority from her hand. The 
pastor or presbyter of any of the varied Protestant 
communions cannot be so received. He must dis- 
own as unauthorized every part of his previous 
ministerial work, before he can be invested even 
with her diaconal orders." This is surely a re- 
markable testimony from without, to the fact of 
the relation of the Reformed Church to Western 
Christendom, and to the adherence of our Reformers 
to the latter in spite of their sympathy with the 
Lutheran and Calvinistic movements. 

The last class of objections to the Ordinal are 
those of our own Liturgical Revisionists. Thus 
the American Episcopalians^ of the last century, 
without abandoning the English use altogether, in 
order to meet the scruples of some Churchmen, pro- 
vided another form to be used at the discretion of 
the Bishop in the case of the Ordering of Priests. 
But no similar alternative was provided for the Con- 
secration of Bishops. In our own Church, among 
the schemes for Church Reform put out forty years 
ago, the Ordinal was not altogether overlooked, 
though those who then pleaded for Liturgical 
Revision with a view to the " comprehension of 
Dissenters," usually confined themselves to sugges- 
tions for shortening the service, or for removing 
the Athanasian Creed, and in some cases the Nicene 

* The Rev. 0. N. Wodehouse, Petition to the House of Lords, 1832, 
p. 41. 



Schemes of Liturgical Revision. 9 

Creed also, which they characterized ^ as a needless 
repetition of the Apostles' Creed, or an unsuitable 
termination of the service! The Burial Service 
also occupied much attention, and the Absolution 
in the Visitation of the Sick ; but comparatively- 
few Reformers attempted to handle the Ordinal. 
Mr. Wodehouse, in 1832, however, included the 
forms for Ordering Priests and ordaining Bishops 
among the salient points of the Liturgy, which 
he said, " differ from the general contents of that 
excellent book, inasmuch as they were not derived 
from the early Christian Fathers, nor yet were com- 
posed by Protestant Divines. They were first 
introduced at what are always esteemed the worst 
ages of the Christian Church, and were probably 
retained in our Prayer-Book for reasons which no 
longer exist." At the same time no strong or 
determined defence was set up on the other hand. 
It was conceded by Conservative Churchmen ^ that 
if the Liturgy was framed de novo^ they would not 
desire to see such forms as those of the Ordinal or 
the Athanasian Creed inserted in it ; and that the 
form of Ordination of Priests, together with that 
of the Absolution in the Visitation of the Sick, if 
understood in their literal or apparent meaning, 
were indefensible. But they pleaded® for con- 
tinuance of use on the ground of the prescription 
of centuries, and the unseasonableness of Litur- 

^ * What will the Bishops do ? ' by a Beneficed Clergyman, 1833. 
* Thoughts on the Kevision of the Liturgy,' by Amicus Ecclesiae, 1831. 
2 * British Critic,' 1833, p. 391. ' Ibid., p. 392. 



lo Arnold's View of Holy Orders, 

gical alterations in the present unsettled relations 
of Church and State. 

It is remarkable that Dr. Arnold, in his pamphlet 
on Church Reform, made no suggestion as to the 
Ordinal. The reason may have been that any such 
change as our Revisionists now contemplate would 
have fallen far short of what he aimed at,^ the 
recognition by the Law of the State Church of 
Presbyterian Orders, and the mission of Congrega- 
tional Ministers. He conceived of the Christian 
ministry as having its origin in the sanction of the 
Legislature ; and held that the Legislature which 
enacted it might abolish it to-morrow. He acknow- 
ledged our Ordinations to be valid, not by virtue of 
the authority conveyed to our Bishops by Apos- 
tolical descent, but only on two accounts — first, 
because our ministers preach the G-ospel; and, 
secondly, because they are appointed to their work 
by the law of our Church. " It is a notorious fact 
that to a very great number of ministers Episco- 
pally ordained, the blessing of the Holy G-host is 
clearly given, so that they save both themselves, 
and many of those that hear them. But it is 
equally notorious that to a very great number so 
ordained it has not been given ; and it has been 
given to a great number of ministers not so or- 
dained." This appears like a near approach to 
the errors of Wycliffe.^ He also held that the 

^ * British Critic,' vol. xvii., 1835, p. 363. Arnold, * On Churcli 
Reform,' 1833. ' See below, chap. iii. 



and of the Imposition of Rites by the State. 1 1 

Divine authority of the clergy, if grounded on 
Apostolical succession, was a mischievous supersti- 
tion; but if grounded on their appointment by 
Law, it ought to be recognised as the ordinance of 
G-OD equally with the power of the Sovereign ; but 
that " any man who believes the validity of our 
ordinations would be shaken if the Nag's Head 
story could be proved to be true, so far from being 
able to answer Roman Catholic arguments, is quite 
fit to be a Roman Catholic himself." Yet Dr. Arnold, 
whilst upholding Episcopal ordination as a decree 
of the Legislature, and investing the State with a 
kind of spiritual authority, speaks elsewhere^ of 
the G-overnment of the National Church by which 
the Liturgy and Ordinal were imposed as a mere 
despotism, making appointments as to Ceremonies 
and Ritual with an imperious stiffiiess, which was 
the more offensive from the confessed indifference 
of the matters; so that whilst he upholds State 
interference with religious liberty on the one hand, 
he accuses the State of abusing its power on the 
other hand, because it maintained Apostolic Order, 
Creeds, and Sacraments, instead of establishing a 
spiritual equality with a mere provision for the 
preaching of the Gospel. 

If, then, the use of our Ordinal has seemed to be 
compatible with a doctrine that approaches the ex- 
treme of Erastianism, and generally with Ultra- 
Protestant and Calvinistic views of the ministry, it 

^ Pamphlet on Church Reform, 1833. 



1 2 New Aspect of the Controversy ; 

may be asked why a desire should have arisen in 
the present time for its alteration^ The.objections 
now raised seem to allege nothing beyond those of 
former generations, except that whereas in past 
times the use of the words "Receive the Holy 
Ghost " was chiefly assailed, now the real object of 
attack is the conferring of the power of Absolution 
upon the new Presbyter. The answer must be 
found in the circumstances of the times. A great 
religious movement has taken place in our Church, 
affecting every branch of her Communion. The 
forms which had long been overlooked, evaded, or 
explained away have been quickened into a new 
life : and in particular the practice of Private Con- 
fession is advocated as a counsel of the English 
Church, and as possessing a Sacramental efficacy by 
virtue of our Lord's words to His disciples in S. 
John XX. 21-23, though not a precept enjoined of 
absolute necessity. Whatever may be said of the 
character and intention of the Reformers, this was 
the state in which they left the question. If the 
general drift of their writings was such as to carry 
them beyond this, the conclusion must be that 
they left their work incomplete, for the Puritans 
and Latitudinarians to perfect: a work which 
has been described ^ as the purging of the nation 
from every remnant of Popery. Such was not 
the view of the Anglican Divines of the seventeenth 
century. Their work was one of reconstruction, 

^ Professor J. J. Blunt, * On the Reformation.' 



Increased Sense of Importance of these Forms. 1 3 

not of additional demolition of what the Re- 
formers had left. After the changes introduced by 
the Second Book of Edward VI. our liturgical 
reforms have generally tended to the restoration of 
th'fe forms of the first Book, and not to the conces- 
sion of any doctrinal principle to Puritan demands. 
Our Revisionists now have no longer to deal only 
with the scruples of Nonconformists, but with a 
deep realizing of the spiritual meaning of the 
forms of Ordination and Absolution, and an earnest 
faith in their Sacramental effects as necessary 
for the maintenance of religion among believers, 
and for the success of missions for the recovery of 
the fallen. The defenders of these forms have 
stronger grounds now for refusing to surrender any 
important points, than forty years ago, when the 
chief dread was lest by allowing any change in the 
Liturgy the door should be opened for the reforms 
of Dr. Arnold or Dr. Whateley. Forms which 
were then regarded as of little importance, or even 
open to serious objection, are now found to be links of 
union with other branches of Christendom, and espe- 
cially with the rest of Western Catholicism. They 
are part of our inheritance providentially preserved 
through the convulsions of the Reformation, far 
more precious than the temporalities of the National 
Church, whilst they form part of our claim to inherit 
those temporalities by reason of our continuity with 
the past. They are now the inheritance not only 
of the Church of England, but of all the branches 



1 4 No longer accepted in a Latitudinarian Sense. 

of the Anglican Communion, and therefore are not 
to be dealt with by a Legislature which has long 
ceased to represent the Church, nor by the Synod 
of one or two Provinces of the Church, but, if any 
change is. universally desired, by a representative 
Council of the whole Communion. Such points 
are the use of the Athanasian Creed, and the 
Forms of the Ordinal. The first of these was always 
a sore point to Latitudinarians, and its abolition 
urged as a wholesome concession to Nonconformists. 
The second has been brought into a new prominence 
by the present attitude of controversy. '' Every 
one^ knows the progress which the Latitudinarianisra 
admitted into our Church made during the last cen- 
tury : the more dangerously because it was united 
with much respect for the Church as a human 
institution. The school of Hoadley and their succes- 
sors were all admirers of Establishments and State 
religions ; they only wished to separate them from 
whatever was Divine in constitution or in doctrine 
from Church independence, and a dogmatic or 
authoritative Creed. The spirit subsided for a time 
through the dread of French infidelity, but burst 
out afresh about 1830. It was a time for advancing 
innumerable schemes of Church Reform, affecting 
the most vital points of discipline and doctrine, the 
Athanasian Creed being specially singled out for 
special reprobation." The disparagement of Creeds 
is generally combined with low views of Sacraments 

» * British Critic; 1842, vol. xxxii., p. 434. 
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and Ordinations, at variance with the obvious 
meaning of the Church's Liturgical forms; and 
the desire to dispense with the first naturally leads 
to an anxiety to modify the latter. Hoadley indeed 
defended Episcopal Ordination as in itself Scriptural 
and expedient: and in such a sense Dr. Arnold 
seems to have accepted the English Ordinal. But 
the sense of its importance rests upon a belief in the 
Sacramental eflScacy of those ministerial acts which 
the form of Ordination ascribes to the Holy G-host. 
Where that form is explained away or evaded, the 
reason for its retention is abandoned ; but if there 
have been evasions on the one hand, there have 
been palpable misrepresentations and exaggerations 
on the other. The form must be interpreted in 
accordance with the general teaching of the Church, 
and the forms used in other ancient rituals to which 
it corresponds. If an excessive importance is arro- 
gated for it, it becomes indefensible. 

The question may be divided into the following 
heads : 

1st. Is the Church justified in prescribing the use 
of the imperative form. Receive the Holy G-host ? 

2nd. Whether the power of the keys is rightly 
conferred upon the Presbyter at his Ordination, and 
should not rather be restricted to the Bishop, as the 
source of spiritual jurisdiction ? 

3rd. Whether the ministerial acts assigned by 
our Church to the Presbyter correspond to our form 
of Ordination ? 



1 6 Division of the Subject 

On the first question it is proposed to vindicate 
the English Ordinal from the charge of presump- 
tion, with respect to the use of the words, "Receive 
the Holy Ghost," at the ordaining of Bishops 
and Priests ; — a use in which the English Church 
is not singular, the same words being used by the 
Church of Rome in the chief act of the Ordination 
of Bishops and Deacons, as well as in the accessories 
of the rite for ordaining Presbyters. 

On the second question it is proposed to give 
evidence that the power conferred upon the Pres- 
byter was never designed to elevate him to an 
equality with the Bishop, or to grant to him a juris- 
diction independent of the chief Pastor. 

On the third question it is proposed to shew the 
importance which the Reformers attached to the 
power of the keys, and the mode in which they 
contemplated its exercise severally by the Bishop 
and Presbyter. 



CHAPTER II. 

ON THE FORM, RECEIVE THE HOLY GHOST. 

DR. REICHEL^ has observed with some justice 
that the objections felt to the use of the form 
" Receive the Holy Ghost " have not been treated 
with sufficient consideration. When advanced by 
the Puritans they were described by Whitgift as 
a mere cavil. The same term is applied to them 
by Covel,^ but in both these instances the com- 
plaint is not so much against the objection per se, 
as to the manner in which it was alleged : *' as if 
our Bishops by saying this did arrogate to them- 
selves thereby the power of giving the Holy 
Spirit, which is the gift of God alone." Yet in 
this manner of handling the question there seems 
to be a tendency to arrogate too much importance 
and authority for the use of the form ; as another 
excellent writer^ speaks of the objection as ^*the 
railing accusation often brought by vulgar and 
ignorant minds against the words * Receive the 
Holy G-host/ used in our Ordination Service.'* 
Again, it must be admitted that some have erred on 
the other side in claiming too much for the form. 

^ Dr. Reichel, * Shall we alter the Ordinal ? ' 1872. 
« Covel * On the Greek Church,' p. 196. 

^ Hose, ' Discourses on the Commission and consequent Duties of the 
Clergy,' 1826, p. 45. 

(J 
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Thus we find Bishop ADdrewes using this language* 
concerning it in commenting upon S. John xx. 22. 
" Now what is here to do, what husiness is in hand, 
we cannot hut know, if ever we have been at the 
giving of Holy Orders. For by these words are 
they given : Receive the Holy Ghost ; whose sins 
ye remit, they are remitted unto them, and whose 
sins ye retain, they are retained. They were given 
to them, and are to us, even to this day, by these 
and by no other words : which words had not the 
Church of Rome retained in her ordinations, it might 
well have been doubted for all their * Accipe potes- 
tatem sacrificandi pro vivis et mortuis,' whether 
they had any Priests at all or no. But as God 
would, they retained them, and saved themselves. 
For these are the very operative words for the con- 
ferring this power, for the performing this act." 
The Council of Trent seemed also to make the use 
of the words Accipe Spiritum Sanctum essential, 
in the decree which anathematized those who denied 
that in the Sacrament of Orders a character was 
impresHed upon the soul, or asserted that the 
words Receive the Holy Ghost were spoken by the 
Bishop in vain, or that the Holy Ghost was not 
given thereby.* This opinion is, however, clearly 
untenable, and Morinus has shown that the form 
was introduced into the Consecration of Bishops to 
bring the principal act of ordination into harmony 
with the other ceremonies, " Receive the Pastoral 

* Bp. Andrewes' Sermon IX. on the Mission of the Holy Ghost. 

* Morinus de Ordinationibus Sacris, Exercitatio ii., cap. 2. 
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staff, Receive the ring," &c. : and that it was added 
to the consecration of Presbyters as an accessory 
after the ordination was completed. 

We admit, then, that the form is not essential to 
the validity of any of the rites of ordination: and 
it would be a hasty conclusion to infer from the 
place assigned to it in our Ordinal that the original 
compilers so regarded it : for if this had been their 
persuasion, would they not have retained it also in 
the ordination of Deacons ? For here the Roman 
rites have " Accipe Spiritum Sanctum ad robur et 
ad resistendum Diabolo et tentationibus ejus. In 
nomine Domini." It is far more probable that they 
introduced the form as Scriptural and appropriate, 
and " nearest to the institution of Christ."^ We do 
not then apprehend that the removal of these words 
would invalidate our Ordinations, but we deprecate 
such a course as weakening the Church's testimony 
to her spiritual character and Apostolical mission. 

The objections alleged against the use of the 
form Receive the Holy Ghost may be stated as 
follows : — 

Our opponents urge, 

1. The lateness of its introduction : that its use 
in the West dates from the twelfth century, a period 
which is described as one of the '* worst ages of the 
Christian Church."^ 

^ BramhaU * On the Consecration of Protestant Bishops,' chap. 11. 

* Rev. C. N. Wodehouse, Petition to the House of Lords, 1832. 
Alterations in the Book of Common Praj'cr, i reparcd by the Koyal 
Commission, 1689, p. 87. 

G % 
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2. The practice of the East in the rites of ordi- 
nation generally, and the Latin rites for ordaining 
Presbyters : that the Latins having departed from 
ancient practice in using imperative instead of pre- 
catory forms, the English Church has gone beyond 
the Latin in one respect, and is singular in using 
these words to confer the order of Presbyter. 

3. That the defence of the Schoolmen only 
extends to the imperative form Acoipe potestatem, 
and not to the form Accipe Spiritum Sanctum. 

4. That the replies of our Divines to the 
objections of Puritans and others are unsatis- 
factory, and inconsistent with the ancient interpre- 
tations of the text in S. John xx. 21-23. 

The first objection is fortified by the authority of 
Morinus,^ who speaks thus of the Latin form for 
Consecrating Bishops : " It is certain that these 
words have hardly been used by the Latins for 400 
years, and that the Greeks and Syrians never 
employed them." The rituals all prove that the 
ancient mode of ordination was by prayer or 
invocation of the Spirit. Again he speaks of the 
ordination of the Presbyter in this way : ^ " The 
imposition of hands (after all have communicated) 
to confer the power of Absolution is a recent 
ceremony added by the Latins. It is unknown to 
the Greeks, and is not essential to the Priesthood. 
It was unknown to the Church for 1200 years.*' 

* De Sacris Ordinationibus, Exerc. ii., cap. 2. 
» md., Ex. vii., 1, 25. 
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The recent ceremony added by the Latins must not, 
however, be identified with the use of the words 
Eeceive the Holy Q-host. This form was at the 
same time introduced into the Ordination of 
Bishops and Deacons, and placed in a much more 
prominent position there : and that it did not 
occupy so important a place in the consecration of 
a Presbyter is rather an accidental circumstance,^ 
owing to the exaggerated importance then given to 
the delivery of the sacred vessels and elements. 
It does not seem to be a just account of the matter 
that the English Church is singular in the promi- 
nence given to this form. The present Roman 
form of admission to the Diaconate may be fairly 
balanced against our use in the case of the Presbyter, 
whilst the two uses correspond in the case of the 
Bishop. 

The charge of novelty against the Western 
usage is of no great force, unless it can be proved 
that the form is also at variance with the mind 
and spirit of the primitive Church. It is therefore 
objected that the use of the form is condemned by 
anticipation by S. Augustine (de Trinitate xv. 26).^^ 
" Deus non est, qui dat Spiritum Sanctum ? Immo 
quantus Deus est Qui dat Deum ? Neque enim 
aliquis discipulorum Ejus dedit Spiritum Sanctum. 
Orabant quippe ut veniret in eos quibus manum 

* Moriniis refers to a Pontificale in Toledo in which the form accom- 
panies the first and chief imposition of hands on the Presbyter. 
2 Morinns de S. 0., Exeic vii. 
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imponebant, non ipsi Enm dabant." To this he 
adds that Simon Magus did not ask power to give 
the Holy Spirit, but that those on whom he laid 
his hands might receive the Spirit. He is not 
said to have seen the Apostles giving the Holy 
Spirit, but that the Holy G-host was given by the 
imposition of the Apostles* hands. From this 
Morinus concludes that the Bishops in the time 
of S. Augustine did not in giving Holy Orders 
say Accipe Spiritum Sanctum. This is probably 
the legitimate conclusion: the further inference, 
that S. Augustine regarded the words themselves 
as expressing an incommunicable Divine attribute, 
is not so certain. 

For first, the giving of G-OD, might be inferred 
from the inspiration or breathing : kve^\)(sr\(sev alnoh 
He blew or breathed into them, as of old when G-od 
inspired the first man with a living soul. 

Secondly. The whole passage presents Christ in 
His character of Mediator, and as acting in His 
glorified Humanity. It was as Son of Man, and 
Judge of quick and dead, that He had power on 
earth to forgive sins, and therefore to confer a 
judicial power upon His Ministers. The gift which 
His Inspiration bestowed corresponded to the 
Unction by which He as the Christ was consecrated 
to the Regal, Prophetical, and Sacerdotal functions. 
The inspiration together with the words were a 
manifestation of the Divinity : and yet the commu- 
nication was through the Humanity. Hence in 



He breathed as God ; but spake as Son of Man, 23 

consideration that the Divine grace and illumination 
was imparted to man by degrees from the Deity to 
the Humanity of Christ, and from our Lord's 
glorified Humanity to the stewards of His mysteries 
and thus to all believers, later authors did not 
shrink From saying ^ that " it appertains to Bishops 
to give the Holy Q-host' by the imposition of their 
hands;" as if those who were the chosen instru- 
ments in giving were in some sense givers. They 
inferred from the words of S. Paul in Acts xx. 28, 
that the giving of Ecclesiastical power was the act 
of the Holy Grhost ; and those through whom that 
power was given, though their office was only 
ministerial, were said to give the Spirit, in the 
same way as they remitted sins : because the gift 
was by Divine appointment annexed to their prayers 
and invocations. 

The language of S. Ambrose ^ resembles that of 
S. Augustine: "Observe likewise that it is GrOD 
who gives the Holy Spirit. For this is not a 
human power, nor is it given by man. But He 
who is invoked by the Priest is given by GrOD to 
him in whom is that gift of GrOD, the Priest's office. 
For if Paul the Apostle judged that he could not 
give the Holy Grhost by his own authority, and 
believed himself to be so far unequal to the office, 
that he desired of God that we might be filled with 

* App. to vol. iii., Bened. Ed. of S. Augustine, p. 84. (Qusest. de 
Novo Test., quoted by Morinus, Exerc. vii., cap. 2.) 

* S. Ambrose de Spiritu Sancto, Lib. ii., 8. 
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the Spirit, who is so great as to dare to arrogate to 
himself the transmission of this gift ? Tlie Apostle 
obtained his wish by a prayer, and claimed no 
right by his own authoriiy. He desired that he 
might obtain, he presumed not to command. Peter 
also acknowledged that it was not in his power to 
restrain or withhold the Spirit : Who am I that I 
should withstand (or restrain) God ? Acts xi. 17." 
And again,^ They are our ministrations, but Thy 
Sacraments. For it appertains not to human power 
to confer things Divine, but it is Thy gift, Lord, 
and the gift of the Father, who spake by the 
Prophets, saying, I will pour out of My Spirit 
upon all flesh. This is in the type, that dew of 
heaven : this is that gracious rain, of which we 
read that GrOD separated it for His inheritance ; for 
the Holy Ghost is not subject to the power or will 
of another, but is free to accomplish His own 
purpose, dividing to every man severally as He 
will, by His own authority. The words here used, 
**impetrare optavit," not "imperare prsesumsit," 
lead to the inference that imperative forms were 
unknown to S. Ambrose as well as S. Augustine. 
Yet he certainly taught^ that Ordination conveyed 
the gift of the Spirit, with the power of binding 
and loosing sin, not as the ordinary answer to the 
prayer of faith, but as the effect of the act of 



* S. Ambrose de Spiritu Sancto, Lib. i., Prolog. § 18. 
' S. Ambrose de Paenitentia, Lib. i., 2, 7, cited in the * Summa Tlito- 
logiae,' Q. 19, Art. 3. 
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authority. **He who receives the Holy Ghost 
receives also the power of binding and loosing sin." 
The Fathers used precatory forms, lest the gift 
should appear to proceed from any but GrOD : the 
later practice in the West added imperative forms, 
lest it should appear that the prayer of any person 
would suflSce for obtaining this gift. Hence though 
the form, Eeceive the Holy Grhost, apparently 
contradicts the language of the Fathers, the doctrine 
'which it represents is in harmony with their 
teaching, and the precatory forms which precede it 
are a sufficient witness to the other side of the 
doctrine : that " a man can receive nothing except 
it be given him from above." 

The objection from the Eastern rites admits of a 
similar answer: these are all precatory both in 
Ordination and Absolution, with the exception of 
those which have been manifestly Latinized : yet 
there is no difference between the teaching of East 
and West concerning the effect of those forms, as 
acts of authority, and not ordinary prayers. The 
West has not substituted its imperatives, but only 
added them to the invocations. In East and We^t 
alike there is recognised (1) the special gift or 
grace of orders; (2) the Divine Griver; (3) the 
human receiver ; (4) the person in authority 
through whom the gift is communicated. But in 
the East the language of the ordainer is framed so 
as to ascribe all his acts to the Divine Q-iver, rather 
than to exhibit his own personal, authority. Each 
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ordination begins with that solemn form of pre- 
sentation or election -} "the Divine grace which 
always heals our infirmities and supplies our de- 
fects, promotes our most pious Deacon N. to be a 
Presbyter. Let us pray for him that the grace of 
the most holy Spirit may descend upon him." 

This, as Morinus* argues, is a modest expression 
for "I promote, or elect thee;" citing another 
form of it, "The grace of the most holy Spirit 
promotes thee by my unworthiness or mediocrity." 
Though the Bishop invites all to pray for the new 
Presbyter, yet it is his prayer alone that conse- 
crates the Priest. " Fill this^ Thy servant whom 
Thou art pleased to call to the order of a Presbyter 
with the gift of Thy Holy Spirit, that he may be 
worthy to stand by Thy holy altar to preach the 
Gospel of Thy kingdom, to sanctify the word of 
Thy truth, to offer to Thee gifts and spiritual 
sacrifices, and to renew Thy people by the laver of 
regeneration." So in the case of the Bishop, the 
consecrator is recognised as the minister of GrOD 
for conveying the spiritual gift. " Strengthen,* 
Lord of all, this Thy Servant who has been elected 
and counted worthy to receive the yoke of Thy 
Grospel, and the rank of a High Priest, by the 
hands of me a sinner, and of Thy servants the 
Bishops here present, — by the grace, power, and 

* Goar, Ritus Graeoorum, p. 292. 
' Morinus, Exercitatio ii., cap. 3. 

* Goar, Rilus Graecorum, p. 292. 

* Ibid., p. 303. 
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presence of the Holy Spirit, as Thou didst strengthen 
Thy Holy Apostles and Prophets, as Thou didst 
anoint kings and sanctify High Priests," &c. 

In the other Eastern rites,^ the imposition of 
hands upon Bishops, Priests, and Deacons, and 
in some instances the admission of Subdeacons also, 
is accompanied by a prayer that the person ordained 
may be filled with the Holy Q-host. But if the con- 
veyance of the gift depends universally upon the 
authority of the ordainer, and not upon his devout 
intention, or upon that of the congregation, the use 
of precatory forms must be judged to be enjoined 
pro modestidy and not as denying the presence of 
an inherent power in the human instrument. 

The Jacobite Syrians* in their rites ascribe the 
vocation of the person ordained to the Holy Q-host : 
" the Holy Q-host calls thee to this ministry/' He 
is presented as expecting the gift with the expecta- 
tion of the Apostles before Pentecost : and the 
Paraclete is invoked personally to come upon him. 
" Come, Holy Spirit, and dwell upon each of them 
according to Thy promise. Let them not be de- 
prived of the gift of the Holy Q-host. This we ask 
of Thee, the acceptor of prayers, even the Holy 
Ghost the Paraclete : and therefore we exclaim. 
Thou art holy, Spirit the Paraclete ; Thou art 
that Holy Spirit, that made life: Thou art that 
Holy Spirit who is given to us. the gift of the 

^ Denzinger, Ritus Orientaliura, vol. ii., p. 8. 
* Ibid., vol. ii., p. 69. 
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Holy Spirit ! the great and ineffable mystery ! 
Thy wondrous doings, Lord, towards our 
race!" "God the Spirit^ rends the heavens and 
descends to bestow His gift by the hands of His 
priest on those who desire it. Gk)D the Infinite 
unites Himself to pure hands, and descends and 
bestows His gift on the Bishop." "May* the 
Spirit who spake by the Prophets and came and 
visited the Apostles in the midst of the upper 
room, now come Himself, and rest and fall upon 
Thy servant, that he may be sanctified." 

In theNestorian rites ^ the Presbyters are directed 
to bend both knees, to signify the reception of two 
talents ; and to extend both hands above their eyes, 
to denote that there is given them from the Lord 
the faculty and power of invoking the Holy Spirit, 
of begetting spiritual sons, and nourishing them 
with spiritual food. The grace of orders is thus 
defined to be a power of invoking the Spirit, which 
others have not : in the case of the Presbyter for 
the sanctification of the Baptismal water, and the 
consecration of the elements in the Eucharist: in 
the case of the Bishops for Confirmation and 
Ordination. Hence though the use of imperative 
forms is avoided, there is no real divergence from 
the doctrines of the West. The rites of the 
Armenians* are mostly imitated or borrowed from 
the Latins. Here we find imperative forms : with 
the substitution of " Eeceive power from the Holy 

1 Denzinger, p. 82. * Ibid., p. 84. ^ ibid., p. 235. * Ibid., p. 313. 
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Ghost," for the words, " Receive the Holy Ghost." 
Thus at the Ordination of a Presbyter, the form 
which accompanies the investing with the girdle is 
as follows : " Receive from the Holy Ghost the 
power of binding and loosing which our Lord Jesus 
Christ gave to His holy Apostles, saying, what- 
soever ye shall bind on earth shall be bound in 
heaven; and whatsoever ye shall loose on earth 
shall be loosed in heaven : " and when the Chalice 
and Paten with the life-giving Body and Blood are 
delivered to him, it is said, ** Take and receive from 
the Holy Ghost the power and faculty of sanctifying 
and consecrating the holy mysteries in the name of 
Jesus Christ for the living and the dead." 

The use of imperative forms has been also ascribed 
to the Ethiopians,^ whose Metropolitan according 
to one account "is accustomed to ordain large 
numbers, even thousands, at one time: and then 
he hastily lays his hands on each of the Presbyters, 
saying, Receive the Holy Ghost: but on the 
Deacons he lays not his hands, but merely signs 
them with the Cross." 

The English Church is therefore not singular in 
the use of this form for conferring holy Orders. 
The form has been used in the West for 600 years 
for consecrating Bishops, and has been adopted in 
a few instances in the East. It occurs twice in the 
Roman oflSce for ordaining a Presbyter, and is 
only separated from the chief action in order to 

^ Denzinger, vol. i., p. 139. 
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give prominence to the deUvery of the instruments. 
Lastly, its divergence from ancient practice is a 
divergence of form, and not of spirit and intention. 
The third objection that may be urged is that 
the imperative forms which the Schoolmen defended 
did not include this one of "Receive the Holy 
Ghost," and that they adhere to the language of 
the Fathers, who apparently condemn the use of 
that form by anticipation. Thus the Master of the 
Sentences ^ says, " Dare Spiritum Sanctum non est 
alicujus hominis." (Lib. I. Div. 14. D.) WycliflFe^ 
seems to have raised this objection : " It would be 
more in accordance with Scripture to say that our 
Bishops do not confer the Holy Grhost ; or confirm 
the previous bestowment of the Holy Ghost ; for 
such expressions, however glossed by our doctors, 
are still liable to misconstruction, while at the same 
time they want authority to sanction them." Again, 
the imperative form which the Schoolmen^ defend 
is the phrase Accipe potestatem, regarding the 
ordainer as the giver of the power. Ordination, it 
is said, consists mainly in the transmission of power ; 
and this transmission is best expressed by the im- 
perative mood. Hence, though in the Bishop who 
confers the order there resides not authority, but 
only a ministry in the Sacrament, yet he possesses 
a kind of authority by virtue of the power of order 

* S. Thomas Aquinas, Summa Theologias, SuppL, Q. 18, Art. 1. 

^ Vaughnn's * Treatises of Wycliffe,' 1845. 

' S. Thomas Aquinas, Summa Theologian, SuppL, Q. 34, Art. 4. 
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which is conferred by him, inasmuch as it is 
derived from his own power. In this the Sacra- 
ment of Orders^ differs from other Sacraments, 
where that which is conferred is derived from God 
only, and not from the minister who dispenses 
the Sacrament. For that which is delivered in 
Ordination, viz. spiritual power, is derived also 
from him who administers it, as an imperfect 
power is derived from a perfect one. Hence the 
efficacy of other Sacraments consists chiefly in the 
matter, which both signifies the Divine virtue, 
and conveys it by the sanctification that is fur- 
nished through the ministry. But the efficacy 
of this Sacrament resides principally with him 
who dispenses it ; and the matter is added rather 
for the determination of the power, which is de- 
livered in a particular measure by him who possesses 
it in full measure, than as causing the power. 
Spiritual power is thus said to be conveyed for 
giving effect to certain ministerial acts; but this 
power is the co-operation of the Spirit Who works 
all in all : hence those who receive spiritual power 
receive the Spirit, through whom alone sins are 
remitted or retained. Hence we may conclude that 
the Schoolmen would have proceeded to justify the 
form "Receive the Holy Ghost," as they had 
defended the phrase " Receive spiritual power," if 
the former expression had then come into use. 
The fourth objection may be thus stated : This 

^ S. Thomas Aquinas, Summa Theologiae, SuppL, Q. 34, Art. 5. 
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form of words was adopted by the compilers of o«r 
Ordinal for reasons which have ceased to exist, and 
has been defended by our Divines by putting a 
forced construction upon the words as used by our 
Lord, and restricting them in a manner unknown 
to the ancient interpreters of the passage. 

To this we reply that it cannot be proved that 
our Reformers regarded them as essential to the 
validity of the rite; that Whitgift, Hooker, and 
Bramhall make no such assertion, but urge only^ 
that they are Scriptural and appropriate, and 
nearest to the institution of Christ. With respect 
to the sense of the words the Ecclesiastical use of 
them is rather an application of the text for a 
certain purpose, than an appropriation of the 
entire meaning of the original saying ; or in the 
modest phrase of Hooker, it is enough for us if 
" there ^ is the least show of probability or any 
possibility that our Saviour's meaning was the 
same which ours is." It was argued that the 
imperative was declaratory; that by using these 
words of Christ,^ we show the principal duty of a 
Minister, and assure him of the assistance of God's 
Spirit. We use the words of Christ at the Supper 
for consecrating the elements in the Eucharist ; in 
the same way we use His words in appointing 
Ministers. The Puritans replied that in the Sacra- 

^ '* It is not unlike, but the Apostles when they laid on their hands 
used the same words." — Whitgift, vol. !., p. 489. 
* Hooker, Book v., 77, 6. 
» Whitgift (Parker Society), vol. i., p. 489. 
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ment there was a command to Ministers to do what 
they do in remembrance of Christ ; but here there 
is no precept to repeat the action or the words of 
Christ; that the Minister does not command that 
the bread become the Body of Christ; nor com- 
mand that the sins be forgiven : but pronounces 
in God's behalf that they are forgiven. The 
imperative mood, they say, expressly signifies a 
commandment. It is like the words of Christ to 
the sea, Peace, be still. This is the objection which 
Whitgift describes as a **mere cavil"; for it is 
certain that an imperative mood does not always 
imply a command. It is the mood of prayer, 
request, exhortation, and persuasion. Nothing 
less, he says, is meant, than a command that the 
Holy Spirit be given. The Bishop speaks them 
not as his own words, but a^ Christ's words, 
because they were used by Him in the like action. 
They declare that God pours His Spirit on those 
whom He calls to that fimction; that the imposi- 
tion of hands is no vain ceremony, but God fulfils 
with His Spirit the consecration signified by it. 
The declaratory sense here maintained by Whitgift 
would be this : ** The Holy Ghost is given unto 
thee by the imposition of our hands;" which 
might be compared with the saying of S. Peter, 
in Acts ix., '* -^neas, Jesus Christ maketh thee 
whole." This seems to be a more satisfactory inter- 
pretation than that of Covel : ^ The words are a 

* Covel * On the Greek Church/ p. 196. 

D 
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holy wish, and not a command : as if it was said. 
The Holy Ghost now fit thee for this office ! Such 
imperatives are found in Latin, as Eecipe animum, 
Ta-ke courage ! Salve, vale, which in bare Enghsh 
words would be. Be you safe. Be you strong or 
healthful I But when we salute anyone with these 
words, we cannot mean that we give him either 
safety, or health, or strength : but God save you : 
we bid him God speed, God be with you. Adieu. 
We do not command anyone to take health or 
courage as our gift, but we hereby wish it, or pray 
God to give it them. 

This interpretation is too remote from the 
original text to satisfy objections. Thus Chry- 
sostom* writes that because the Holy Ghost was not 
to come till after the Ascension, some were of 
opinion that Christ at that time did not give, but 
only promised to give the Spirit. They took 
\aj3€T9 as equivalent to Xi^-f ecrfle. Theophylact also 
says that He did not then give the Spirit, but 
the grace of the Spirit which was to make them fit 
to receive the Spirit afterwards. This was the 
explanation of Theodore of Mopsuestia in a passage 
of his writings condemned by the Fifth (Ecumenical 
Council, Act. ni.. Can. 12. According to this ex- 
position, "Eeceive the Holy Ghost" is an exhor- 
tation to the person to prepare Himself to receive 
the great gift which is yet to come. Chrysostom 

* Maldonatus on John xx., 21, 22, 23 ; Catena Aurea on the same. 
(Paris, 1611, pp. 1579-80.) 



The gift of Pentecost not anticipated. 35 

supposes that the saying was a preparation of the 
disciples for the unspeakable gift of Pentecost ; but 
he adds that it was more than this : that they then 
received some power of spiritual grace, not to raise 
the dead, or to work miracles, but to remit and to 
retain sins. Cyrill, however, regards the saying 
of Christ as anticipating the gift of Pentecost to 
show that He equally with the Father was the 
Giver of the Spirit ; as He in some way anticipated 
His coming in glory in the Transfiguration and 
the sayings respecting it. According to this 
construction of the words our Lord's action on the 
day of His resurrection would not correspond to 
the act of Ordination, but rather to the previous 
preparation of those who are to be ordained. 
According to the Schoolmen, " The Bishop's 9,ct is 
twofold : ^ 1st. The preparation of those who are 
to be ordained for the reception of the order; 
2ndly. The delivery of the power of the Order. 
He prepares them by instructing them in their 
proper duty, and by some act towards them by which 
they are made fit to receive the power. The second 
act renders them fit for the functions and duties of 
their office." But the form "Receive the Holy 
Ghost " being introduced to complete the act of Ordi- 
nation answers to the latter, and not to the former. 
S. Augustine ^ and S. Gregory the Great conceive 
that there were two givings of the Holy Ghost, 



^ Thomas Aquinas, Summa Theologiae, Supplementum, Q., 37, Art. 5. 
^ Catena Aurea in John xx. 22 ; Corn, a Lapide in ibid. 

^ 1 
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one on earth, and the other from heaven, because 
there are two precepts of charity, the love of God 
and the love of man. The general opinion of 
ancient commentators was that our Lord, when He 
breathed on His disciples, not only promised, but 
conferred grace : but some speak of the grace as an 
Ecclesiastical power of remitting and retaining sins, 
others make it a gift sanctifying their persons, and 
rendering them fit for their office. The Schoolmen * 
include both in the grace of Orders : a " gratia 
gratum faciens " and a " gratia gratis data." The 
English Divines regard the distinctive gift annexed 
to ordination as a " gratia gratis data," but do not 
deny the reception of the other grace by those who 
hinder it not by their sin, since the greater the 
duties to be discharged, the greater the help needed 
for the fulfilment of them. 

It is because the grace of Orders answers to the 
grace given to the Apostles in these two points 
that Hooker* and our Divines maintain that Christ's 
words may be used in giving Holy Orders without 
perversion of the text. The chief eflFect of Christ's 
saying was to give His Apostles power, together 
with grace rightly to exercise that power. The 
miraculous effects were temporary : the ministerial 
power was to be perpetual. Christ would be with 
His Church unto the end of the world : with the 
successors of the Apostles, as well as with the 

^ Thomas Aquinas, Summa Theologiae, Q. 34, Art. 1. 
• Hooker, Book v., 77, 5. 
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Apostles themselves. The promise^ which accom- 
panied the charge to preach the Gospel and to 
baptize gave assurance of the same presence to all 
their ministerial acts. When man is said to receive 
the Holy Grhost, ** it is not the essence or Person of 
the Spirit that is meant ; heaven and earth cannot 
receive that, and no power can give it ;" but we 
understand by it certain impressions of the Holy 
Ghost, gifts and graces, " whereby he who is 
ordained is assured of the presence of the Spirit 
for his aid in the discharge of his duties." "He 
who lays the burden upon me," says S. Leo,^ " will 
Himself become the helper of my ministry : and 
lest my infirmity sink beneath the magnitude of 
the grace, He who conferred the dignity will give 
strength to uphold me in it." 

BramhalP compares the Western forms of Ordi- 
nation with those for the Eucharist. In both 
instances the East uses prayer and invocation, the 
West prefers the enunciation of Christ's words. As 
in the one the Priest consecrates in the Person of 
Christ, saying, " This is my body ;" so in the other 
the Bishop pronounces Christ's words to the 
ordained, as if the Ordination was Christ's act and 
not his own. "Sacerdos imponit supplicem dex- 
tram, Deus benedicit potente dextrS." 

^ Jeremy Taylor, * Episcopacy Asserted,' Sect. ii. 3 ; Cosin's Works, 
Anglo-Catholic Library, voL i., p. 103. 

* S. Leo, Serm. in Anniv. die Assumptionis Suae. 

^ Bramhall * On the Consecration of Protestant Bishops,' ch. 11. So 
Whitgift, above. 
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Others* prefer to understand the form Receive 
the Holy Ghost as precatory, rather than as 
announcing a commission from Christ in His own 
words. But, they add, it is ministerial also. The 
Bishops and Presbyters are delegated for this express 
purpose. Our Lord's words were, " As My Father 
hath sent Me, even so send I you. As Thou hast 
sent Me into the world, so have I also sent them 
into the world." This explanation seems to regard 
it as precatory with respect to the " gratia gratum 
faciens," but ministerial with respect to the " gratia 
gratis data," or that gift of the Spirit which consists 
in the authority and power to be ministers and 
dispensers of holy things. ''He who gives ^ this 
power by Gon's permission and command may 
justly use the phrase Receive the Holy Ghost, and 
feel assured that he bestows such power as Christ 
has endowed His Church withal." As the Amen 
which concludes a prayer expresses assurance and 
confidence that the petition is heard, so the form of 
Ordination expresses the belief of the Church that 
the previous invocations have been effectual, and 
that the Holy Ghost has separated and consecrated 
the person ordained .to be an overseer over the 
Church of God. 

Lastly, the use of this form, besides asserting the 
effect of Ordination in imparting a power to tliose 

' Brewster, * Reflections on the Ordination Services,' 1817, p. 228. 
* Hugh James Rose, * Discourses on the Commission and consequent 
Duties of the Clergy,' 1826, p. 45. 
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who receive imposition of hands, declares also the 
truly spiritual nature of that power, and its Divine 
origin. The power, says Hooker, is such as no 
Prince or Potentate, no King or Csssar, on earth can 
give. Thus he regarded the form as a constant 
witness against the false inference which some of 
the Reformers^ made from Rom. xiii., that because 
princes and magistrates are called "ministers of 
GrOD," they had the power not only of suspending 
Bishops and Priests from the exercise of spiritual 
functions, but even of conferring spiritual authority: 
or that the mere appointment of Princes or the 
election of the people could create Bishops without 
any necessity for consecration. To this Hooker 
adds, as a further reason for maintaining this form, 
the weight and dignity which it gives to all the 
acts and functions of the Priest's oflSce. The Spirit, 
he says, not only assists us in our ways, but 
assumes to Himself the actions which belong to 
our place and calling. "Whether* we preach, 
baptize, communicate, condemn, give absolution or 
whatsoever, as disposers of God's mysteries, our 
words, judgments, acts, and deeds are not ours, 
but the Holy Grhost's." Such a notion of the 
dignity of the priesthood was, he thought, neces- 
sary, not only to correct all profane or careless 
use of the office, but also^ for encouragement to 

* Cranmer's Works (Parker Society), vol. ii., p. 117. The spiritual 
power is, however, plainly distinguished from the " power of the sword " 
in the * Institution of a Christian Man,' vol. ii., pp. 101-2. 

* Hooker, Book v., 77, 8. « Ibid., v., 77, 10. 
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bear tbe world*8 oontempt, oonadering the repu- 
tation which the power of order hath in the eye 
of this present world. 

In conclusion, it may be urged that the Chnrch 
has not violated the principles of ancient practice 
by enjoiniDg the nse of an imperative form : 

(1) Because this form is not the sole act of 
Ordination, but the conclusion added to the humble 
prayers and invocations whereby the Divine gift 
is sought and obtained* K we had an imperative 
form as the substitute for the invocation of the 
Spirit, the case would be altered. 

(2) Because the ancient Church, even when it 
abstained firom the use of forms expressing that 
power was given, yet annexed the transmission of 
the grace of orders to the act of the Bishop as the 
Minister of Ordination. 

(3) Because it is the expression of a doctrine 
repeatedly aflfirmed by the Fathers, that the powers^ 
of the Christian ministry are heavenly and spiritual, 
and have their source in no human authority. 

* Jeremy Taylor, ' Divine Institution of the Office Ministerial,' voL i., 
p. 11, &c. 



CHAPTER III. 

ON THE POWERS OF ORDER AND JURISDICTION. 

§ I. On the Distinction between the Bishop and Presbyter, 

OUR form for ordaining Presbyters after testi- 
fying to the grace conveyed through Ordi- 
nation, declares each of the ordained to be endued 
with the power of the keys. The English Church, 
in investing her Ministers with this authority is at 
one not only with the Church of Rome since the 
thirteenth century, but with the Churches of East 
and West generally, and even with her Presby- 
terian opponents of the sixteenth and seventeenth 
centuries. It is therefore a novel objection which 
is now raised, that the plenipotentiary powers con- 
ferred by our Lord in the Apostolical commission, 
are reserved to the Episcopal Order. The ques- 
tion raised by it is, however, one of great interest 
and importance : viz. what is the pre-eminence 
of the Bishop over the Presbyter, both in other 
respects, and especially in the exercise of the 
power of binding and loosing? 

The assertion that Presbyters differ in nothing 
from Bishops, was^ enumerated by S. Augustine 

^ Thomas Aquinas, Siimma Theologise, Sccunda Secundae Partis, 
Q. 184, Art. 6. Whitgift (Works, Parker Society, vol. ii., p. 290), 
* Defence of Admonition,' IVact VIII. Morinus de Ordinationibus 
Sacris, Exercitatio iii. 
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among heretical dogmaa It was the peculiar 
tenet of Aerius that " Bishops and Priests were 
one order, possessing the same honour and dignity : 
since both alike oflBciate in Divine Service, ad- 
minister Baptism, and imposition of hands." This 
view was also held by WycliflFe:^ " In the Primi- 
tive Church, two orders were held sufficient : those 
of Priests and Deacons. In the time of Paul, Pres- 
byter and Bishop were the same : this appears from 
his epistles to Timothy and Titus, and is inferred 
from thence by Jerome. It is enough, if, according 
to Scripture, Presbyters and Deacons retain that 
office and standing to which Christ appointed them. 
Caesarian pride has introduced these orders and 
gradations." Such was the doctrine of Luther 
and Calvin, and of the Presbyterian followers of 
the latter. The argument^ of Calamy (in his De- 
fence of moderate non-conformity) was that the 
commission in Mat. xxviii. to preach, baptize, and 
make disciples of all nations, must have included 
power to ordain, otherwise it would be insufficient 
for its purpose : and that therefore those who re- 
ceived the original commission were invested indis- 
criminately with the power to ordain successors. 
Presbyters therefore possessed at the beginning 
Episcopal power, as well as the name of Episcopi 
and overseers. To this Hoadley replied, that even 
supposing they had an original right to ordain, 

^ Vrtughan's * Tracts and Treatises of Wycliffe,' p. 163. 
' Uoadley, * Defence of Episcopal Ordination/ 1737, p. 138. 
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this would not justify them in the exercise of it, 
when it had once been universaily upon wise 
reasons given up : and that the Apostles might 
have regarded the commission as including a power 
to ordain, and yet ordain some with power to 
teach and baptize and not to ordain; others with 
both powers. It was also asserted *by Cranmer^ 
that " Bishops and Priests were at the beginning 
one office." 

The Schoolmen, whilst they reject as heresy the 
doctrine that there is no difference between the 
Bishop and Presbyter, assert^ that the distinction 
between the two grades is one of jurisdiction, or 
degree of dignity, and not of order or character. 
They recognise the Episcopal consecration as in 
some sense sacramental, but deny that it adds a 
new character to the person consecrated. What- 
ever the Bishop has of order or character is de- 
rived from the Priesthood which he had as a Pres- 
byter : so that a Bishop is only a Priest with fuller 
power, authority, and dignity, a dignity which is 
distributed into four grades, — those of Patriarch, 
Archbishop, Metropolitan, and Bishop. 

In this theory of the Episcopate, the term Order 
is used in a peculiar technical sense. The end^ of 
Sacraments being to impart the character of Christ 
to the souls of the faithftd, and to enable them to 

^ Craiimer's Works, vol. ii., p. 117. 
^ Moriniis dc Ordinationibiis Sacris, Exercitatio iii. 
3 S. Thomas Aquinas, Summa Theologia?, Pars Tertia, Q. 63, Art. 
3, 4, 5 ; Q. 67, Art. 2. 
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perform the things which are necessary for Divine 
worship, Baptism and Confirmation were said to 
empower men to receive Divine things, " Orders " 
to enable them to deliver Divine things to others. 
The highest act of the last kind being the celebra- 
tion of the Eucharist, it was argued that the order 
of the Priesthood which possessed the power of 
celebrating the sacred mysteries contained the per- 
fection of the character of Christ, so that in respect 
of " order," nothing further could be added to it. 
The six inferior grades of Deacon, Subdeacon, 
Acolyth, Exorcist, Reader, and Doorkeeper were 
reckoned as orders, from the parts assigned to them 
for assisting the Priest in the celebration of the 
rite, and as adding to the completeness of the cere- 
monies attending it. The Eucharist itself was 
said to be the end and consummation of all Sacra- 
ments : for it contains in it Christ, in whom is not 
the character, but the entire fulness of Priesthood. 
Priests, then, according to the Schoolmen, were 
made for this end, to make the Sacrament of 
Christ's body, and to admit persons to be partakers 
of the unity of the Church in Baptism, whence 
they obtain the right of approach to the Lord's 
table. According to this scheme of doctrine. Priests 
were believed to be consecrated, not by prayer with 
imposition of hands, but by the delivery of the 
Paten and Chalice with the elements, together with 
the form. Receive power to offer sacrifice to God, 
and to celebrate masses for the living and the 
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dead. This act, they said,* corresponded to our 
Lord^s act at His last Supper. " Our Lord gave 
to His disciples sacerdotal power with respect to 
the Priest's principal act, before the Passion, at the 
Supper, when He said. Receive and eat: and hence 
He added, do this in remembrance of me. But 
after His resurrection He gave them sacerdotal 
power with respect to the secondary act which is 
to bind and loose." 

In reference to the Eucharist, the Presbyter 
ranks highest, and the Deacon and Subdeacon 
next to him. ** The power of the Deacon," it was 
said,^ " is intermediate between the Subdeacon and 
the Priest : between the Priest whose power is 
directly over the Body of Christ, and the Sub- 
deacon, whose power is over the vessels only. The 
Deacon has power over the Body of Christ contained 
in a vessel : but it belongs not to him to handle 
the Body of Christ, but only to carry the Body in 
a Paten, and to dispense the Blood in a Chalice." 
Hence the character of the Subdeacon is supposed 
to be conveyed in the delivery of the empty Chalice 
and Paten, and that of Acolyth in the receiving or 
handling of other sacred vessels or instruments for 
use in the ministry of the Altar. 

Hooker^ follows the Schoolmen in his view of the 
Christian ministry so far, that he speaks of the 

* S. Thomas Aquinas, Summa Theologiae, Supplementum, Q. 37, Art. 
6 Compare Pars Tertia, Q. 2, Art. 3, * Dominici sanguinis dispensatio.' 
2 Hooker, Book v., c. 78, 2. 
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Priesthood which is common to the Bishop and 
Presbyter as one order for ministering in Divine 
things. This is stated in connection with his de- 
finition of ministerial power, which is there said to 
consist of two parts : first, a power over the mys- 
tical Body of Christ which is the society of souls : 
and, secondly, a power over that natural Body 
which is Himself, for the knitting of the Body 
natural and mystical in one. Of these two powers 
the first is the one in which the Bishop seems to 
excel the Presbyter; the second is exercised by 
both grades alike. In the actual celebration of the 
Eucharist, the Bishop has no power superior to a 
Priest. His distinctive^ functions do not belong to 
the rite itself, but to certain preparatory rites, such 
as the consecration of churches and altars, and 
sacred instruments, and the separation of the 
various grades of ministers to serve at the altar. 
Hence, though there is a distinction between them 
in the power exercised over the mystical Body, 
they appear to have the same power over " that 
natural Body which is Christ Himself, for the 
knitting of the Body natural and mystical in one." 
If, then, this is recognised as the chief end of the 
Christian ministry, it will follow that Bishops and 
Presbyters are one Order : but if the Eucharist is 
regarded as a means rather than an end ; and the 
true end for which the Christian Priesthood is 
instituted is the perfecting of the ^ints, the work 

^ S. Thomas Aquinas, Summa Theologife, Supplementum, Q. 40, Art. 5. 
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of the ministry, and the edifying of the mystical 
Body of Christ, the use of Order in this technical 
sense leads to a misapprehension of the whole 
question. For those who united Bishops and 
Presbyters in one Order, with a view to giving an 
overwhelming prominence to the Eucharistic rites, 
yet acknowledged that the distinctive functions of 
the Episcopate were reserved to them by Divine 
right, and were essential to the due celebration of 
all Sacraments. The Schoolmen^ therefore admit 
that in a secondary sense the Episcopate may be 
considered an order, inasmuch as it is a certain 
oflSce ordained for certain sacred actions. For in 
these hierarchical actions the Bishop has a power 
over the Presbyter. When it is said that the 
Episcopate is not an order, the meaning is that 
" the Bishop's consecration does not impart a cha- 
racter to the soul whereby he is conformed to 
Christ. For every such impress of character has a 
special reference to the sacrament of the Eucharist, 
in which Christ Himself is contained." Hence 
Hooker^ speaks of the Bishop as a Presbyter excel- 
ling other Presbyters in fulness of power and juris- 
diction : observing that the Twelve and the Seventy 
had the same commission to preach and baptize, 
and yet that a pre-eminence was reserved to the 
Twelve. This view of Episcopacy ^ rests mainly on 
the authority of S. Jerome, who asserts the original 

* S. Thomas Aquinas, Summa Theologine, Suppl., Q. 40, Art. 5. 

' Hooker, Book v., c. 78, § 4. 

' Ibid., Book vii., 5, § 7. S. Hieron. on Tit. i. 
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equality of all Presbyters as follows : " Till through 
instinct of the Devil there grew in the Church 
factions, and among the people it began to be pro- 
fessed, I am of Paul, I of Apollos, and I of Cephas, 
churches were governed by the common advice 
of Presbyters: but when everyone had begun to 
reckon those whom himself had baptized his own 
and not Christ's, it was decreed in the whole world 
that one chosen out of the Presbyters should be 
placed above the rest, to whom all care of the 
Church should belong, and so the seeds of schism 
be removed." The inference from this passage is 
not that S. Jerome denied the universality or 
Apostolical authority of Episcopacy, but that he 
held that the Apostles originally reserved the chief 
care of the churches to themselves, bui afterwards, 
for the sake of unity, ordained one Presbyter in 
each church to preside over the rest. Hence he 
grounds Episcopacy rather upon custom than the 
truth of any ordinance of the Lord's. By this he 
is not^ to be supposed to mean that the original 
Presbyters owned no superiors in the Church, for 
the Apostles had the care and supervision of all 
the Churches, being "Bishops at large " by Christ's 
appointment. The later Apostolical ordinance must 
therefore be the institution of diocesan Episcopacy, 
by which the Apostles appointed successors in the 
different churches, possessing their Apostolical au- 

* Hooker, Book vii., 5, 8, note. S. Hieronymi Opera, vol. vii., 
pp. 694-6. 
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thority, but with restraint of jurisdiction. Hence 
the apparent disparagement of Episcopacy refers 
only to the exercise of jurisdiction over Presbyters 
and not to the power of order, by which certain 
sacred functions are reserved to Bishops. His con- 
clusion is that since the Presbyter and Bishop were 
originally the same, the Bishop ought to govern by 
consultation with his Presbyters ('* in communi 
debere Ecclesiam regere"). He does not confound 
the functions of the two : for elsewhere he describes 
the Episcopate as a High Priesthood. ''With us^ 
the Bishops hold the place of the Apostles." 
" What Aaron^ and his sons were, this let us know 
the Bishop and Presbyters to be." " The^ health 
of the Church depends upon the dignity of the 
chief priest ; to whom if there were not given some 
distinction and eminence of power over the rest, 
there would be as many schisms in the Church as 
there are priests. Hence it comes to pass, that 
without chrism and the commission of the Bishop, 
neither Presbyters nor Deacons have the right to 
baptize. Yet in case of necessity this is frequently 
permitted even to laymen. For as any one re- 
ceives, so he can also give." 

There is abundant proof that the Fathers recog- 
nised two things as belonging to the Bishop, — a 

* S. Thomas Aquinas, Summa Theologiae, Secunda Secundae Partis, 
Q. 184, Art. 6. 

* Jewel, * Defence of Apology,' Works, vol. iii., p. 273. 

^ S. Hieronymi Opera, vol. i., p. 187, 260. — Dialog. versus Luciferianos, 
c. ix.. Opera, vol. ii., p. 182. 

E 
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power of order necessary to the due celebration of 
Sacraments ; and a jurisdiction over the Presbyters 
within his diocese, which was added to him by a 
later Apostolical ordinance for the sake of unity 
and the avoiding of schisms. Bishops are at once 
High Priests in the Temple of Grod, and rulers 
over the several Churches. Thus S. Epiphanius* 
says, "How is it possible to assert that a Bishop 
and a Priest are equal ? For the order of Bishops 
is the begetter of fathers; the order of Priests, 
not being able to beget ^ fathers, begets sons to the 
Church by the Sacrament of Baptism. It is not 
possible for the Presbyter to ordain a priest, or to 
say that he is equal with a Bishop, not having 
the power of imposition of hands for ordination." 
When Jerome speaks of the Bishop as answering 
to the High Priest of the Jews, exercising authority 
over the Priests and Levites, he is nearer to the 
general language of antiquity than when he seems 
to describe him as the President of the College of 
Presbyters. Thus S. Cyprian^ makes use of the 
vindication of Aaron's high priesthood against 
the rebellion of Korah, Dathan, and Abiram, as a 
warning to Christians not to claim an equality 
with the priests whom Gon has set over them. 

* S. Epiphaniiis, Lib. iii., par. 75. Whitgift, * Defence of Answer to 
Admonition/ Tract 8. 

* Hooker, Book vii., 6. The phrase of " begetting sons *•* occurs in 
the Nestorian Rites for the ordination of a presbyter. Denzinger, Ritus 
Orientalium, ii., p. 235. 

^ S. Cyprian, Epist. 65, ad Rogatianum. Hooker, Book vii., 6, 
§§ 7, 8. 
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In the Epistles^ of Ignatius two functions are 
recognised in the Bishop, lepareveiv koI apy^eiv^ or, 
in other words, a power of order and of juris- 
diction. Concerning the first, ^^such is the pre- 
eminence of a Bishop, that he only has the heavenly- 
mysteries of God committed originally imto him : 
so that otherwise than by his ordination, and by 
authority received from him, others besides him 
are not licensed therein to deal as ordinary 
ministers of God's Church." The rule exercised by 
Titus and Timothy, and by the Apostles themselves 
over Presbyters, is the evidence and pattern of 
"the other part of the Bishop's sacred function, or 
his power of jurisdiction." 

The hierarchies of Dionysius are also valuable 
as testifying to the original pre-eminence of the 
Episcopate as the High Priesthood, with the sacer- 
dotal and ministerial orders under it, before the 
doctrine of a sevenfold order, beginning from the 
Presbyterate as the highest grade, ^as introduced. 
According to Dionysius^ the laying of the most 
sacred oracles upon the neck of the hierarch at his 
ordination denotes that he is made partaker of the 
fullest hierarchical power ; and that he is not only 
himself fully illuminated with the light of holy 
words and actions, but delivers them also to others. 
The Episcopal order is thus the perfectional one. 

* St. Ign. Ep. ad. Smyrn., c. 9. Hooker, * Eccles. Polity,' vii., 6, 8. 

2 S. Thomas Aquinas, Summa Theologiae, Secunda Secundifi, Q. 184, 
Art. 6. Morinus de Sacris Ordinationibus, Excerpta a Dionysio, pp. 43, 
44. 
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Its excellence is shown in the profession by which 
Bishops bind themselves to those things which 
belong to perfection, assuming the Pastoral 
Office, to which belongs the imitation of Christ in 
His most perfect charity : " The Good Shepherd 
giveth His life for the sheep." Thus the chief proof 
of the constant recognition of the Episcopate as a 
distinct order is the Bishop's separate consecration. 
A Presbyter might receive an access of jurisdiction 
without the solemnity of ordination ; it was there- 
fore generally believed that a "gratia Episcopalis" 
was conferred, according to S. Paul's words to 
Timothy (2 Tim. i.), " Stir up the grace of God 
which is in thee by the imposition of my hands." 

The Fathers sometimes speak ^ of the office of 
Bishop as distinguished from that of Presbyter 
solely by the exercise of certain hierarchical 
functions, so as to give some colour for the assertion 
that there was at first no difference between them 
in jurisdiction. Thus Jerome, in pleading for the 
dignity of the Presbyter, observed,^ What can a 
Bishop do by virtue of his place and calling more 
than a Presbyter, except it be only to ordain ? 
And Chrysostom^ observed upon the precepts given 
to Timothy concerning Bishops and Deacons, that 
Presbyters are apparently omitted because the 
things which " he spake concerning Bishops were 
adapted to presbyters also, whom Bishops seem 

* Hooker, Book vii., c. 6, 10. ' S. Hieron., Epist. 146, 1. 

' Chrys. Horn. xi. in 1 Tim. iii. 
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not to excel in anything but only in the power of 
ordination." Such expressions confirm the in- 
ference that the primitive idea of a Bishop was 
primarily that of a hierarch consecrated to perform 
sacred functions, whilst the 'secondary character of 
a ruler of the Church possessing jurisdiction over 
Presbyters was added to him for the sake of order 
and unity. The first character is always derived 
from consecration or ordination ; the second is 
sometimes traced to election. Thus Morinus^ quotes 
from the appendix to the works of Ambrose, an 
author who says that the Bishop is the first of the 
Presbyters, and that each is a priest; that he 
becomes the first Presbyter, not by ordination, but 
by election ; and another from the works of 
Augustine, who says, "A Bishop is a Presbyter, 
for the Apostle Paul instructs Timothy, whom he 
ordained Presbyter, what kind of persons he should 
create Bishops. For what is a Bishop but the first 
Presbyter, that is, the chief priest?" Yet whatever 
tendency there was to disparage the Episcopal 
office, the separate ordination of the Bishop in 
all branches of the Church maintained the vital 
difference between the distinction of order which 
separated the Bishop and Presbyter, and the dis- 
tinctions of rank or dignity which separated the 
various offices of Patriarch, Metropolitan^ or Arch- 
bishop. 

The Scriptural pattern of the Bishop's power of 

* Morinus dc Sacr. Ord., pars, ii, Excrcitatio iii. 
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jurisdiction was always found in the Epistles to 
Timothy and Titus, and the authority there exer- 
cised over the Presbyters in each Church by him 
who was ordained to preside over them. The 
Scriptural authority for the Bishop's power of order 
was found ^ in the Apostolical commission in S. John 
XX. 22, 23. Before the Ascension our Lord Himself 
was the sole Bishop of His Church, but when He 
departed He transferred His power to His Apostles, 
and invested them with Episcopal authority, saying, 
As My Father hath sent Me, even so send I you. 
Hence it might be argued that as they liad been 
ordained Apostles before, to preach and to work 
miracles, they now received a more solemn com- 
mission^ and a fuller communication of the Divine 
Spirit. They were raised*'^ to a higher dignity, and 
had new powers given to them ; a power to ordain 
others, and to exercise ecclesiastical discipline. 
This power was promised to them before the 
Passion ; they were actually invested with it after 
His resurrection. In the opinion of some^ the 
Twelve did not receive their full consecration and 
sacerdotal power until after our Lord's death, when 
the functions of the Levitical priesthood were to 
cease. Then our Lord imparted to them some 
portion of His own Mediatorial character, as Pro- 
phet, Priest, and King of His people, and God's 

* Collier's * Ecclesiastical History,' vol. vii., 109, 110. 
^ Hickes, * On the Dignity of the Episcopal Order,' ch. i., 3. 
' Hugh J. Rose, * On the Commission and consequent Duties of the 
Clergy,' 1826, p. 25. 
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Minister upon earth. This included the power of 
delegating and continuing His authority, and the 
promise' of His presence with them to the end of 
time proved that the work was not one of a life- 
time, but to be perpetuated by a succession of 
labourers. Hence Titus, Luke, Timothy, and 
Epaphroditus are called messengers,^ or Apostles of 
the Churches, being sent by S. Paul, as S. Paul 
was sent by Christ. Thus the Episcopal order 
becomes something more than an Apostolical insti- 
tution, and Bishops are esteemed not so much to 
be successors to the Apostles as the vicars of Christ,^ 
whilst the Presbyters under him are " to be 
reverenced as the Apostles of Christ." Here the 
pattern of Church government is found in the little 
flock over which Christ presided in His visible 
presence, rather than in that which was ruled by 
the College of Apostles afterwards. 

The commission in S. John xx., "Receive ye 
the Holy Ghost," together with the Apostolic 
imposition of hands in the Acts, would naturally 
lead to the conclusion that a part of the Bishop's 
power of order would be tbe exercise of the 
functions of Confirmation, the other ordinance in 
which the Holy Ghost was given. According to 
the Schoolmen^ "Confirmation, being the com- 
pletion of the work of Baptism, belongs to the 

1 2Cor. viii. 23; Phil. ii. 25. 

^ Suiceri Thosaiirus, s. v. iiria-KOTros ; Apust. Const., Lib. ii., c. 26. 
^ S. Thomas Aquinas, Summa Thcologiae, Pars Tertia, Q. 72, 
Art. 11. 
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Bishop, as the perfecting of a work belongs to the 
chief artificer. It is said of the faithful, Ye are 
God's building, ye are the Epistle of the Spirit. 
(1 Cor. iii., 2 Cor. iii.) As Baptism builds the 
temple, so Confirmation dedicates it. As Baptism 
writes the epistle. Confirmation seals it. Therefore 
the giving of this Sacrament is reserved for Bishops, 
who obtain the highest power in the Church, even 
as in the primitive Church it was by the imposition 
of the Apostles* hands (whose successors the Bishops 
are) that the fulness of the grace of the Spirit was 
given." Some, however, hesitate to affirm that 
Confirmation^ is "any part of that power which 
has always belonged unto Bishops; because in 
some places the custom was that Presbyters might 
also confirm in the absence of a Bishop." Thus it 
is stated in a commentary on Eph. iv. ascribed to 
Ambrose, that " in Egypt Presbyters seal or con- 
firm^ if the Bishop be not present;" and in the 
Oriental churches Presbyters often administered 
chrism to the baptized in later times. Yet for the 
most part Bishops alone were the allowed ministers 
of Confirmation. According to the mystical view 
of the ministry the three orders of Bishop, Priest, 
and Deacon are ordained respectively for perfection, 
illumination, and purification ; and the Priest^ in 
dispensing the Sacrament of the Eucharist parti- 
cipates in the perfective power of the Bishop, whilst 

^ Book vii., 6, 4. 
• ^ Thomas Aquinas, Summa Theologiae, Pars Tertia, Q. 82, § 3. 
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the Deacon is permitted to dispense the Chalice 
because he participates in the illuminative power of 
the Priest. Thus even in the Eucharist the Bishop's 
power of order seems to be recognised, especially 
in the preparation of the recipients, as well as of 
those who administer the sacred mysteries. 

The whole question of the difference of Order 
between the Bishop and Presbyter is thus 
summed^ up in the 7th Book of the Ecclesiastical 
Polity: "There are which hold that between a 
Bishop and a Presb3rter, touching power of order ^ 
there is no diJBFerence. The reason of which conceit 
is, for that they see Presbyters no less than Bishops 
authorized to offer up the prayers of the Church, to 
preach the Gospel, to baptize, to administer the 
holy Eucharist ; but they considered not withal as 
they should, that the Presbyter's authority to do 
these things is derived from the Bishop which doth 
ordain him thereunto, so that even in those things 
which are common unto both, the power of the one 
is as it were a certain light borrowed from the 
other's lamp." 

On this point it is evident that the ancient belief 
was that a Bishop is superior to a Presbyter not 
only as possessing jurisdiction over his particular 
diocese, but by a certain power of order with which 
he is invested at his consecration : for we find that 
this power of Order was recognised even by those 
who seemed to disparage the Episcopal office in 

1 Book vii., 6, 3. 
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respect of the jurisdiction attached to it ; and by 
those who denied a distinction of Order in the strict 
sense of the word between the Bishop and Pres- 
byter. Lastly, it is evident that this power of 
Order, which was thus restricted to the Bishop, was 
not the power of binding and loosing, but a spiritual 
faculty of conferring upon persons a fitness or 
capacity to be participators or ministers and dis- 
pensers of the sacred mysteries of the Eucharist. 

§ 2. On Spiritual Jurisdiction. 

It remains now to show that the power of binding 
and loosing is rightly conferred upon the Presbyter, 
because the pre-eminence of the Bishop in this respect 
belongs to jurisdiction, and not to the power of 
Order. 

A large proportion of the Ordinals declare in 
express terms that an additional power in the use 
of the keys is conferred upon the Bishop at his 
ordination. In the rites of the Alexandrian Church 
of the Jacobites,^ the following prayer is used at the 
consecration of a Bishop : '' Father Almighty, 
through Thy Christ give to him the unity of Thy 
Holy Spirit, that he may have the power of remitting 
sins according to the commandment of Thy only 
begotten Son Jesus Christ : of ordaining clergy to 
the priesthood according to His commandment, and 
of loosing all Ecclesiastical bonds : of making new 
houses of prayer and sanctifying altars." The same 

^ Denzinger, Ritus Orientalium, vol. ii., p. 24. 
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rites^ express this more fully in the consecration of 
a Patriarch or Archbishop : " Give him the power 
of Thy Holy Spirit, that he may loose all the bonds 
of those whom the enemy has hound in sin^ and grant 
that he may reconcile separated members to the 
unity of the Church." And again, " He is now 
made a high priest and pastor and doctor as one 
who has received this power from God, the King 

of heaven and earth, to hind and loose and 

to exercise the power which our Lord Jesus Christ 
gave to those whom He took for disciples and 

Apostles and to perform the work of the 

laver of regeneration of the Holy Spirit according 
to the bidding of Him who commanded him, Jesus 
Christ our Lord." Prayers to the same effect occur 
in the rites of the Syrian Jacobites^ : that the newly 
ordained Bishop " may obtain perfect salvation, and 
entire remission of guilt, sins, and faults for the 
whole spiritual and sacerdotal flock which is 
committed to him : that the Holy and Princely 
Spirit may come upon him that^ he may feed and 
govern the Church committed to him : that he may 
ordain priests, anoint deacons, consecrate altars and 
churches, bless houses, make vocations to Ecclesias- 
tical work : that he may heal and judge, save and 
deliver, hind and loose^ expel and separate." In the 
rites of the Maronites* for the ordination of a 
Bishop we also find the prayer, " Give power by 

* Denzinger, Ritus Orientalium, vol. ii., p. 49. 

2 Ibid., p. 95. « Ibid., p. 97. * Ibid., p. 199. 
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Thy Holy Spirit to this Thy servant N., who hath 
received the imposition of hands, of binding the 
things which are to be bound, and loosing those 
things that are to be loosed." And again, in the 
prayer of unction ; " Give unto him the joy of Thy 
Holy Spirit, that he may have the power of remit- 
ting sins according to Thy Word, and may obtain 
propitiation according to Thy promise, and may 
give confirmation according to Thy precepts, and 
may loosen bonds according to the power which 
Thou gavest to Thine Apostles." Again we find 
in the Nestorian rites ^ the following antiphon : 
** Let that grace and that gift which descended and 
abode upon Thy disciples, now lighten upon Thy 
worshippers and abide upon them for ever : I give 
unto thee the keys of the spiritual treasure, that 
thou mayest bind and loose whatsoever is in heaven 
and earth." And again,^ " Jesus, great Shepherd 
of the flock, the hope of all creatures, bestow honour 
and glory abundantly, and pour out the fountain 
of goodness : and cause the gifts of endowments to 
flow upon Thy godly servant: let him bind and 
loose in righteousness, and rule in rectitude, and 
feed Thy sheep in honour." 

The Latin rites for consecrating a Bishop^ contain 
prayers to the same effect : " Let whatsoever he binds 
on earth be bound in heaven, and whatsoever he 
shall loose on earth be loosed in heaven. Whose- 

* Denzinger, Ritus Orientalium, vol. ii., p. 238. * Ibid., p. 240. 

' Pontificale Romanum, Consecratio electi in Episcopum. 
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soever sins he retains, do Thou retain them : and 
whosesoever sins he remits, do Thou remit them. 
Whoso curseth him let him be cursed, and whoso 
blesseth him, let him be filled with blessings." 
These forms are of great antiquity^ in the consecra- 
tion of Bishops ; for they occur also in the Aposto- 
lical constitutions : " Give him the presence of Thy 
Holy Spirit, that he may have power to remit sins 
according to Thy commandment : that he may have 
power to loose bonds according to the power which 
Thou gavest to Thine Apostles : that he may please 
Thee in meekness and purity of heart without 
turning aside : that he may offer to Thee the pure 
and unbloody offering which is the mystery of the 
New Testament enjoined through Thy Son Jesus 
Christ, for a sweet savour." 

Yet the rites of East and West show that the 
Bishop has already possessed an inherent power of 
absolution as a Presbyter, although in the inferior 
grade he is restrained in the exercise of it by the 
traditions and laws of the Church. The Schoolmen * 
speak of the secondary act of the priest, or the 
exercise of the power of the keys, as belonging to 
sacerdotal power, although they draw a distinction 
between the use of this power, and the principal 
act of the priest : making the validity of the last 
dependent on no superior power but the Divine 
will : but the validity of absolution dependent on 

* Morinus de S. 0., p. 18. 

* Thomas Aquinas, Summa Theol., Supp., Q. 40, Art. 40. 
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a superior human power. In the Nestorian rites ^ 
the Presbyter is said to bend both knees to signify 
the reception of two talents or powers : but the 
two powers mentioned are " the consecration of the 
mysteries and of baptism," by which remission of 
sins is given to converts from a heathen state. In 
the rites of the Armenians^ at the ceremony of 
investing the Presbyter with the girdle, the follow- 
ing form is used : " Receive from the Holy Ghost 
the power of binding and loosing, which our Lord 
Jesus Christ gave to the Holy Apostles, saying. 
Whatsoever ye shall bind on earth shall be bound 
in heaven, and whatsoever ye shall loose on earth 
shall be loosed in heaven." The words are also 
used^ in a precatory form : " Give him grace as 
Thou gavest to the Holy Apostles^ that whatsoever 
he shall bind on earth may be bound," &c. The 
rites of the Syrian Jacobites* contain a charge 
addressed by the Bishop to those who are about to 
be ordained to the Priesthood, to this effect : " He 
who receives a great power committed to him is, 
bound to great purity. Whatsoever ye shall bind 
on earth shall be bound in heaven. Such a ministry 
is not committed to the celestial powers, because 
they are * ministering spirits.' That which is 
committed to you is the Priesthood which, though 
exercised on earth, has its rank and power in heaven, 
for it is a power over the Body of Christ and the 

^ Denzinger, Ritus Orientalium, ii., p. 232. 

2 Ibid., p. 313. 8 Ibid., p. 316. * Ibid., p. 101. 
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souls of Christians. The judges of this world have 
power to bind, but they can only bind the bodies of 
men : but the bonds of priests bind their souls and 
extends even to heaven : for whatsoever they bind 
here below God confirms above. For he said, 
Whose sins ye remit, they shall be remitted." In 
the rites of the Maronites^ we find a prayer for the 
new Presbyter, which recognises this power : 
"Grant that he may be a vigilant and diligent 
steward, to whom the keys of the kingdom of 
heaven are by Thee committed, that he may open 
the doors of repentance to those who shall be 
converted unto Thee; a steward who carries the 
mysteries of the Priesthood of the Lord's treasures, 
who, at Thy command, may bind the guilty, and 
by Thy authority may loose the penitents who shall 
come to true repentance.' ' Again,^ " Grant through 
him propitiation to Thy people, and remission of 
sins to Thy congregation." In the rites of the 
Jacobite Alexandrian Church,^ there is a similar 
prayer that the Presbyter may fulfil the functions 
of the priesthood to those of the people who shall, 
as they ought, confess their misery to him, and this 
is followed by a special charge and admonition* on 
the subject of hearing confessions, with a reference 
to -the Epistle of S. James (v. 16), which is described 
as an admonition to the confessor and penitent : 
" Confess your sins one to another," &c. The 

^ Denzinger, Ritus Orientalium, ii., p. 149. 

2 Ibid., p. 156. » Ibid., p. 12. * Ibid., p. 14. 
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passage is understood not as a precept of mutual con- 
fession of faults, but as Hammond explains it : that 
the penitent should confess, and the elder of the 
Church hear the confession (especially of the sick), 
and obtain his absolution by priestly intercession. 
In the language of the Ordinals generally, the two 
powers are connected : the first is the admission to 
the privileges of Christ's flock by baptism : the 
second is the restoration of the penitent to the full 
privileges of Church membership by absolution. 
These two actions belong to the power of spiritual 
procreation^ which Christ has communicated to the 
Presbyters of His Church. 

The power of the keys was never restricted to 
the Bishops by the Reformers,^ The passage in 
the English ordination of Presbyters, which de- 
clares the power of absolution to be conferred, 
may be illustrated by the " Institution of a Christian 
man, " which speaks of the Christian ministry as 
follows : " As touching Holy Orders, we think it 
convenient that all Bishops and Preachers shall 
instruct the people committed to their charge, 
first, how that Christ and His Apostles did insti- 
tute and ordain in the New Testament^ that be- 
sides the civil powers and governance of kings and 
princes, which is called potestas ghdii, the power 
of the sword, there should be continually in the 
Church militant certain other ministers or oflScers 

' Hooker, Book v., 78, 1. 

2 Cranmer's Works (P. S.), vol. ii., pp. 101, 102. 
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which should have special power, authority, and 
commission under Christ to preach and teach the 
word of God unto His people: to dispense and 
administer the Sacraments of GrOD unto them, and 
by the same to give and confer the graces of the 
Holy Q-host: to consecrate the blessed Body of 
Christ in the Sacrament of the Altar: to loose 
and absolve from sin all persons which be duly 
penitent and sorry for the same: to bind and 
excommunicate such as be guilty in manifest 
orimes and ain., and will not i^nd thoir defaults: 
to order and consecrate others in the same room, 
order, and oflSce, whereunto they be called and 
admitted themselves. But this oflSce, this mini- 
stration and authority, is no tyrannical power, 
having no certain laws or limits within the which 
it ought to be contained: nor yet none absolute 
power : — but it is a moderate power, subject, de- 
termined, and restrained unto those ends and limits, 
for the which the same was appointed by God's 
ordinance: which, as was said before, is only to 
administer and distribute unto the members of 
Christ's mystical body spiritual and everlasting 
things ; that is to say, the pure and heavenly doc- 
trine of Christ's Gospel, ^and the graces conferred 
in His Sacraments." 

JeweP also considered the power of the keys to 
be inherent in all those who were called to the 

* Jewel, * Treatise of the Sacraments,' Works (P. Soc.), vol. ii., 
p, 1131. 
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ministry of the saints, and for the edification of the 
Body of Christ ; although he argued that the power 
was to be exercised in the calling of the people to 
repentance and the preaching of the kingdom of 
GrOD; and therefore he placed the power not 
absolutely in the preacher, but rather in the word 
of reconciliation which he preached. 

Bishop Sandersou/ in his defence of Episcopacy, 
has the following definition of Episcopal power: 
" All power to the exercise whereof our Bishops 
have pretended, cometh under one of the two heads, 
of order, or of jurisdiction. The power of order 
consists partly in preaching the word, and other 
offices of public worship, common to them with 
their fellow-ministers : partly in ordaining priests 
and deacons, admitting them to their particular 
cures, and other things of like nature, peculiar to 
them alone. The power of jurisdiction is either 
internal in retaining and remitting sins in foro 
conscientiee, common to them also for the substance 
of the authority (though with some difference of 
degree) with other Ministers. Or it is external, 
for the outward government of the Church, in 
some parts thereof peculiar to them alone. It is 
exercised in making canons in Convocation, or in 
giving sentence of excommunication in foro exte- 
riori. This, he says, is derived from the Sove- 
reign ^ as the sole Fountain of all external juris- 

* Sanderson, * Episcopacy not prejudicial to the Regal Power,' p. 32. 
(1673.) Cosin's Works, vol. i., p. 88. « Ibid., p. 34. 
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diction, whether spiritual or temporaL For though 
the substance of the power be immediately from 
GrOD, those who have received it are subject to be 
limited in their exercise of it by the laws of the 
land, and hence the whole execution of it may be 
said to depend upon the royal authority." 

In this account of the powers of order and juris- 
diction, the Bishop and Presbyter are said to pos- 
sess the latter power in common, with some differ- 
ence of degree. The power of jurisdiction is also 
said to be dependent upon the State; that is, so 
far as it is external or coercive : and even where 
it is spiritual, it is expedient that it should be 
regulated by State laws and authority. 

The power of binding and loosing ^ is also said 
by Jerome to be common to the Bishop and Pres- 
byter, where he compares the act of absolution to 
the proceedings of the Jewish priests in cases of 
leprosy, who did not cure the disease, but only 
discerned the cure : " so with us also the Bishop 
or Presbyter binds or loosesj in that he having 
heard the varieties of sins, knows who is to be 
bound, or who is to be loosed." 

The Schoolmen^ held that the power of jurisdic- 
tion was not inherent in the Presbyter by virtue 
of his ordination, but could only be exercised by 
him at the will of his superior. " The Bishop 
receives power to act in the person of Christ over 

* Hooker, * Eccl. Polity/ vi., 6 ; Works, vol. iii., p. 85. 
^ Summa Theologiae, Pars Tertia, Q. 82, Art. 1, 3. 
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His mystical body, that is, over the Church. This 
power the Priest receives not at his consecration, 
although he can have it by commission from the 
Bishop." On the other hand, the Priest's " power 
of order " was inherent in him, so that suspension or 
degradation only deprived him of the right of exer- 
cising the power in the Church, not of the power 
itself. TertuUian ^ speaks of the dependence of the 
Presbyter upon the Bishop even in administering 
Baptism. " The high priest, that is, the Bishop, 
has the original right of administering Baptism : 
hence it is derived to the Priests and Deacons, 
but not unless they have a commission from the 
Bishop." In the Epistles of Ignatius ^ (ad Smyrn.) 
the same is said of the administration of the Eucha- 
rist : " Let no man do anything in Church matters 
without the Bishop ; and let that be a valid Eucha- 
rist, that is administered by the Bishop or by one 
licensed by him.'' Yet it is probable that in both 
these passages the author's meaning was that the 
power to do these things was originally derived 
from the Bishop, and not that the functions were 
in any sense reserved to Bishops. On the other 
hand, if the jurisdiction of the Bishop over the 
Presbyter is of Divine right, the relation ^ of the 
latter to the former is "like that of magistrates 
and subordinates to the monarch;" Presbyters are 

' Collier, * Eocl. History/ vol. til., p. 116. * Tert. de Baptismo,' cap. 17. 

* Hickes, * Dignity of Episcopal Order,' chap. i. 

• Summa Theologise, Secunda Secundae Partis, Q. 184, Art. 6. 
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" helps," rendering assistance to their superiors, 
who have the primary care of the flock ; therefore 
" all Presbyters and Deacons must take heed to do 
nothing without the licence of their own Bishop." 

The practice of the Eastern Churches ^ has been 
thus described : " They do not attribute the power 
of absolution to the priest explicitly by virtue of 
his ordination ; but they acknowledge that for an 
act of this kind jurisdiction * in foro consdentioe ' 
ought to be conferred, so that the power conferred 
by way of ability in ordination may be explicit, 
and limited to certain subjects or objects." To 
show this, Renaudot alleges certain questions and 
answers, supposed to be of Coptic origin : " To 
whom ought confession to be made, to a priest, or 
to some other, even a secular person ? — Answ, Con- 
fession ought not to be made, except to a priest, 
whether religious or secular, whose faith and life 
are known, and who must have received this au- 
thority from the Patriarch or his Bishop, with the 
consent of the clergy and the rulers of the people." 
Hence the custom of the East generally has been to 
restrict the exercise of jurisdiction " in foro consci- 
entice " to certain penitentiary priests, excluding the 
ordinary secular priests from the oflSce of "confessor." 

Bishops then diflfer from Presbyters, both in 
receiving a greater degree of spiritual power, and 
in being less restricted and dependent in the exer- 
cise of that power : a more extended jurisdiction 

^ Denzinger, Bitus Orientalium, vol. i., p. 100. 
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over souls is conferred upon them as bishops or 
chief priests, and this is said to be not as in the 
case of the Presbyter, an accessory to ordination, 
but a result of the ordination itself. This is ac- 
knowledged by the Schoolmen,^ in spite of their 
reservation of the full power of jurisdiction to the 
Pope. " The cure of souls is committed to Pres- 
byters, with a simple injunction or charge; but 
to the Bishop with a solemn consecration." It is 
expressed in the Greek ordination of a Bishop 
elect : " The Divine grace ^ that always heals our 
infirmities and supplies our defects promotes N., 
our most beloved Presbyter, to be a Bishop in this 
Divinely protected dty^ He comes seeking the 
order of the grace of high-priesthood assigned to 
him by the votes of the clergy of the most holy 
Church of N. If the Bishop's spiritual jurisdiction 
and mission have been separated from his ordi- 
nation, this has been done to advance the Papal 
claims, and to assert the entire dependence of the 
Episcopate upon the central authority of the Roman 
See. The Romanist assailants of Anglican Orders 
denied the validity of our Episcopal acts, because 
(they said) the Church of England ^ has no mission 
or power but fiom the lay authority of Kings or 
Queens: whilst Bishops ought to have spiritual 

^ Summa Theologiae, Secunda Secundae, Q. 184, Art. 6. 

2 Goar, Ritus Orientalium, pp. 302, 304. 

^ * Defence of the Ordinations and Ministry of the Church of England 
in answer to the Scandals raised or revived against them in several late 
Pamphlets.' London, 1688. 
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jurisdiction immediately from Christ by succession 
from the Apostles. To this it was replied that 
their spiritual mission was contained in their ordi- 
nation ; and that, if this was proved, there was no 
need to call in lay authority, or to borrow juris- 
diction from the Sovereign : that Kings and Queens 
have no power to exercise such jurisdiction or to 
give it to others: that the power depends on the 
inward character which men receive through the 
act of Ordination to these spiritual oflSces: this 
character they can derive only from a spiritual 
authority. It was said ** this jurisdiction is depen- 
dent on the civil power in obtaining temporal or 
civil eflfects, but is not derived from it. Thus he 
who has by a due ordination from spiritual hands 
received the character of a Christian Priest, this 
man is qualified hereby to preach the Word, and to 
administer the Sacraments, and to remit or retain 
sins, and he needs no other authority besides this, 
for the making these acts valid and suflScient as to 
their spiritual effects." 

" But that he^ may legally exercise these acts over 
a distinct nimiber or congregation of Christians, and 
that the acts should have not only a spiritual but 
also a civil effect over the persons among whom he 
does exercise them ; this, we say, does in a great 
measure depend upon the civil power, and cannot 
have its entire effect without the concurrence of 
this power." In the case of Bishops the power is 

* Ibid., p. 61. 
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derived from the hands of a spiritual person, but as 
to its outward exercise, it might depend upon the 
civil power. This power might allot to Bishops the 
sphere within which they were to exercise juris- 
diction ; and also create Bishopricks, or even nomi- 
nate Bishops to them, without arrogating to itself 
the giving of a spiritual mission or consecration to 
the oflfice. Accordingly ** the Act of Edward VI., 
5 and 6,* declares that persons ordered or con- 
secrated by the form (in the Reformed Ordinal) 
were rightly made Archbishops and Bishops, and 
authorized to act as such : thus acknowledging 
that they had their spiritual authority and juris- 
diction from the use of this form, and from those 
spiritual persons who used it or applied it to them." 
Thus the ordination of a Bishop usually confers 
upon him both spiritual power and jurisdiction over 
the souls in his Diocese. It is not so with the 
Presbyter : for the souls to whom he ministers are 
originally entrusted to the Bishop as the Chief 
Pastor, and the Presbyter is ordained to assist the 
Bishop in the care of those souls. Thus in one 
of the Oriental rites the charge to the new Pres- 
byters includes a direction to them, that, if any 
of them leaves his altar and migrates to another 
place, it is not permitted to him to exercise the 
ministry of priesthood or diaconate, except by 
permission of the Bishop or " Chorepiscopus " of 
that place. 

^ Ibid., p. 54. 
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The ability of the Priest to celebrate a valid 
Eucharist is said by the Schoolmen to be inherent 
in him by the power of order,^ because it is the 
consecration of a matter determined by Christ. 
But his ability to absolve or bind is said to depend 
upon the prelatic jurisdiction, whereby those are 
subjected to him whom he absolves. Hence they 
speak ^ of the priest as limited in the use of the 
power of the keys to the distinct charge committed 
to him. " There are sins which as a Priest he can 
remit by his power of order, but he cannot remit 
by defect of jurisdiction, this being not committed 
to him by his superior." They speak' also of a 
jurisdiction which may be deputed by the Bishop 
not only to Priests, but to inferior orders or oflficers 
of the Church ; distinguishing for this purpose 
between the key of order which belongs to the 
priest alone, and the key of jurisdiction which may 
be entrusted to others. Of a degraded Priest, it 
is said,* that he may exercise the power of the keys 
by virtue of order: but since the Church has 
deprived him of the use of it, the use is hindered 
ex defectu materice. 

It seems to be generally agreed that it is the 
power of order received in ordination that gives 
validity to the spiritual acts of the Bishop and 
Presbyter alike : but the exercise of the power is 

^ Summa Theologiae, Supplementum, Q. 40, Art. 4. 

2 Ibid., Q. 20, Art 1 and 2. » Ibid., Q. 19, Art. 2. 

* Ibid., Art 6. 
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restrained in both by the laws and customs of the 
Church : the Bishop's jurisdiction being restrained 
to his Diocese, and the Presbyter being restricted to 
the charge committed to him, and also by his 
dependence upon his superior. Certain spiritual 
powers were conferred by Christ upon His Apostles, 
to be continued in their successors in the govern- 
ment of the Church. These powers were to be 
exercised for the benefit of His Church, and were 
therefore to be restrained and limited in their 
exercise by the laws and orders of the Church. 
This restraint is the limiting of jurisdiction to the 
Bishop and Presbyter respectively in their diflferent 
degrees. Thus the giving of jurisdiction is not so 
much the addition of a fresh power not given in 
Ordination, as the limiting or restraining of the 
use of the power of Order to certain objects. The 
defect of jurisdiction will then be the irregular 
exercise of the power, in violation of these re- 
straints. But in the case of the exercise of the 
jurisdiction in foro interna^ it is not certain that 
such irregularity would necessarily hinder or annul 
a ministerial act. For if the power is present, and 
fulfils the conditions of Christ's institution, it wonld 
seem that the act is valid ; since in the case of 
absolution, there is no matter enjoined by Christ; 
the defect of which would per se invalidate a 
ministerial act. 

The "Reformatio Legum"^ declares that all 

^ Kef. Legum Eccl., * De Ofificio et Jurisdictione omnium judicum/ 
p. 190. 
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jurisdiction, both ecclesiastical and secular, is de- 
rived from the King as from one and the same 
fountain: that Archbishops and Bishops within 
their Dioceses, and the Chapters during the vacancy 
of the See have ordinary jurisdiction: but the 
archdeacons and other prelates of the Church may 
have it by privilege or prescribed custom : that 
inferior oflScers who are deputed to pronounce ex- 
communication or absolution upon certain persons, 
or to enjoin penances for their faults, have no 
jurisdiction, but are only charged with the fulfil- 
ment of a particular ministry. Here also "juris- 
diction " being ascribed to the secular power as its 
source, is not an accession of spiritual power, but 
rather represents the possession by the Sovereign 
of the ability to control or restrain spiritual persons 
in the use of a power which they have derived 
from another source. Thus it might be held that 
all spiritual power is derived from ordination, and 
yet that " the Bishop's^ or Priest's power of excom- 
munication may not be exercised unless the laws 
of the region allow it, and then only in such cases 
as the laws permit." 

It is not inconsistent with this that the forms of 
ordination should express that a spiritual power 
over the souls of men is conferred upon the Priest, 
and enlarged and extended in the' case of the 
Bishop : for the power is only conferred by way 
of ability, and is subject in its exercise to the Laws 

* Cranmer's Works, vol. ii., p. 117. 
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and Customs of the Church. Where the forms of 
ordination speak of the conferring of the power of 
binding and loosing upon the Bishop, this cannot 
imply that he had no such power as a Presbyter, 
but that it is especially in the exercise of this 
power that the Bishop excels the Presbyter in the 
extent of his jurisdiction. 

The spiritual power which the Presbyter receives 
is given by Christ as its Author through His 
Church as the channel or instriunent. Hence it 
can only be exercised eflfectually when it is used in 
accordance with the will of Him who gave it, and 
the customs and orders of the Church through 
which it is conveyed. If it is used arbitrarily, its 
eflfect is hindered in a greater or less degree, and 
it may be entirely invalidated. If, on the other 
hand, the exercise of the power is in accordance 
with the institution of Christ and the order of the 
Church, the act is a ministerial one, and is not 
invalidated by the unworthiness of the Minister. 
Wycliflfe, in condemning the abuse of spiritual 
power, used language which founded all such 
authority in grace, or ascribed the eflScacy of 
spiritual acts to the inherent holiness or fitness of 
the Minister, and not to his outward mission or 
consecration. He said that a wicked prelate was 
no true pastor, but a thief and a robber; upon 
which JeweP observed, "If he spake more than 
truth may bear, we defend it not." He argued 

^ Defence of Apology : * On Orders.' Works (P. S.), vol. iii., p. 273. 
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from the apparent abuse of spiritual power, that 
the power^ itself was usurped, and estimated the 
effect of spiritual acts by the inward piety of the 
Minister. " We believe," he said, " that Peter and 
the other Apostles received power from Christ, but 
only to edify the Church. This power is common 
to all priests: but those have most power from 
Christ, who profit the Church most : the Roman 
Pontiff cannot prove by the power which Christ 
gave to Peter that he hath more power than other 
priests : and Christ's words to Peter are of no avail 
to Peter's successors unless they follow Christ and 
Peter in life." At other times,* however, he is 
nearer the truth when he argues that a judicial act 
in a priest acquires validity from its accordance 
with the laws of Christ. " Our Lord, in every 
vicarious operation, reserves to Himself the primacy. 
Every judicial act has its effect, not from the 
ministry of the Vicar of Christ, but from above : 
and an act of disqualification is without effect, 
unless there is some demerit in the person dis- 
qualified^ To assume an unconditional authority 
in the forms of binding and loosing is a usurpation 
of our Lord's absolute power. We ought to 
believe that then only does a Christian Priest bind 
or loose, when he simply obeys the Law of Christ : 
because it is not lawful for him to bind or loose but 
in virtue of that Law ; and by consequence not 

* * Tracts and Treatises of Wycliffe,' by Vaughan. (London, 1845.) 
P. 78. 2 iijid^^ p^ 375^ 
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unless it be in conformity to it. Hence the Priest's 
sentence may (but need not) be the echo of that 
which is pronounced against a man by a much 
higher power." 

In conclusion, it has been argued that the power of 
the keys is annexed to the order which the Presbyter 
receives at his consecration : that the Bishop excels 
the Presbyter, not by the exclusive possession of 
the power of the keys, but by the power of ordina- 
tion, and by an enlarged jurisdiction which is 
usually conferred upon him at his consecration : 
that the Church has authority to extend or restrict 
the exercise of the power both in the Bishop and 
Presbyter : that spiritual jurisdiction is not an 
additional power to the power of order, but rather 
the limitation and regulation of its exercise : that 
spiritual acts derive their validity chiefly from the 
power of order in the Minister of them : but that 
they may be wholly or partially hindered in their 
eflfects when they are irregularly performed in 
violation of the customs and discipline of the 
Church, as well as in the case of moral or spiritual 
disqualification in the objects of them. 



CHAPTER IV. 

ON THE POWER OF THE KEYS. 

THE last objection to the form of ordering 
Priests in the English Church is derived 
from the date of its first introduction into the 
Ordinals of the West. It is alleged that its use 
dates from the thirteenth century, and that it 
was then added in consequence of the general 
requirement of private confession by a decree of 
the Lateran Council. Hence it has been called 
the "mainstay of the practice of auricular con- 
fession." On the other hand it might be urged 
that the removal of the words from their place in 
the Ordinal, would not in the least affect the prac- 
tice : for the Churches of the East which have never 
conferred orders according to that form, have yet 
had their penitentiary priests, their confessors, and 
their penitential discipline. There is also manifest 
proof that the Reformers who framed and upheld 
the English Ordinal, by no means contemplated 
that the sole or even chief use of the power of the 
keys would consist in the act of private absolution, 
or the ministry of the " Sacrament of Penance." It 
was on this point that they expressly differed from 

the decree of the Council of Trent,^ sess. 14, can. 3 : 

• 

^ Gom/a Lapide in Job. xx., 22, 23. 
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"Si quis dixerit verba ilia Domini Salvatoris; 
Accipite Spiritum Sanctum; quormn remiseritds 
peccata, remittmitiir eis, et quormn retinueritiB 
retenta sunt, non esse intelligenda de potestate 
remittendi et retinendi peccata in Sacramento 
Pasnitentiae, sicut Ecclesia Catholica ab initio sem- 
per intellexit, detorserit autem contra institutionem 
hujus Sacramenti ad auctoritatem praedicandi Evan- 
gelium, anathema sit/' And again, "Christ or- 
dained the Priests to be His Vicars and Judges, to 
whom all mortal crimes must be delated, into which 
the feithful have fallen, that by the power of the 
keys they may pronounce sentence of remission or 
retention.*' Hence the controversy with Triden- 
tine Divines has turned not upon the delivery of 
the power of the keys to the Priest, but upon the 
manner of its exercise. They restricted the use of 
the power to the Sacrament of Penance ; our Re- 
formers extended it to include the preaching of the 
Gospel, and the administration of the two " Sacra- 
ments of the Gospel/' especially Baptism. " We* 
say that the ojBfice of loosing consisteth in this 
point, that the Minister either by the preaching of 
the Gospel oflfereth the merits of Christ and full 
pardon to such as have lowly and contrite hearts, 
and do unfeignedly repent themselves, pronouncing 
unto the same a sure and undoubted forgiveness of 
their sins, and hope of everlasting salvation ; or 
else that the same Minister, when any have offended 

* Jewel, * Apologia,' c. vi., 4. 
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their brothers' minds with some great offence or 
notable and open crime, doth on amendment re- 
concile or restore them to the unity of the faithful." 
Thus also BramhalP defended the omission of the 
particular mention of the power of consecrating 
the Eucharist in the form used at the imposition of 
hands. " The whole power of the Order is included 
in the words, Whose sins thou dost remit, they 
are remitted unto them,, &c. For this is done not 
only by Priestly Absolution, but by preaching, 
baptizing, and administering the Holy Eucharist, 
which is a means to apply the all-suflScient sacrifice 
of Christ for the remission of sins." Thus he 
argued that the consecration of the mysteries was 
recognised, not as the end, but as a means tending 
to the accomplishment of the end, the reconciliation 
of sinners to God ; adding that " the ordinary office 
of remitting sins, both by Baptism and the Holy 
Eucharist, doth belong to Bishops, and under them 
to Priests." 

Some of the Reformers, especially Calvin, were 
accused of denying any judicial act of absolution, 
or of making it consist merely in the preaching of 
the Grospel as if ^ " Whose sins ye remit," &c., sig- 
nified no more than this : "Those to whom ye shall 
preach the word, if they believe it, by their faith 
their sins shall be remitted." Thus believers were 
not absolved, but became their own judges, absolv- 

^ Discourse V. on the CoDsecration of Protestant Bishops, chap. xi. 
^ Com. a Lapide in Joh. xx. 

O 
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ing themselves. Against this imputation Jewel* 
defends the English Church : ** Harding complains 
that we confound the office of preaching and abso- 
lution, and objects that if the benefit of absolution 
is ascribed to the mere pronouncing of the Gospel, 
every man might absolve himself. But we have 
Jerome with us, who says, Solvunt sermone Dei, et 
testimoniis Scripturarum, et exhortatione virtutum : 
and Chrysostom who speaks of the keys as the 
power of teaching and interpreting the Scriptures, 
and Augustine when he expounds Christ's words. 
Ye are clean through the word which I have spoken 
unto you." S. Augustine^ and S. Ambrose were 
also appealed to as asserting that the power of re- 
mitting sins is reserved by Christ to Himself alone. 
We only remove the hindrances to remission by 
counsel and exhortation. Again he says,^ "The keys 
of the Church are the expounding of the law and 
the disclosing of the will of God. They are the 
chiefest comfort of our conscience. The power* of 
the priest is his commission to open the will of 
God, and to speak unto the people, even as in the 
person of Christ. Christ, says Augustine, gave a 
ministry to His servants, but retained the power 
to Himself." This " power ". of the priest he com- 
pares to the power given in the Roman Church to 



1 t 



Defence of Apology,* Works, Parker Society, vol. iii., p. 354. So 
Burnet, quoted by Collier, * Eccl. Hist.,' vol. v., p. 255, " Many thought 
the power of binding and loosing only declarative." 

2 Jewel's Works, vol. iii., p. 378. ' Ibid., vol. ii., p. 911. 

* Ibid., vol. iii., p. 378. 
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the Deacon and Subdeacon of reading Grospels and 
Epistles in the Church of GrOD. This view of the 
power of the keys as including the preaching of 
the Gj-ospel message, or " declaratory Absolution," 
has been thought ^ to be favoured by the words with 
which our form of Ordination concludes : " and 
be thou a faithful dispenser of the Word of G-od, 
and of His holy Sacraments." 

The power of the keys was also held to be ex- 
ercised in the administration of Baptism.^ Cyrill 
extended the words of Christ in John xx. 21, 22, 
23, to include both the mission to preach the 
Grospel, and to admit by baptism to the covenant 
of pardon and remission. Hence Andre wes^ enu- 
merates Baptism amongst the acts which tend to 
the ministry of forgiveness : " There are divers acts 
instituted by God and executed by us,* which all 
tend to the remission of sins. (1) There is a 
power to that end in the institution of Baptism, 
for in the Nicene Creed we acknowledge one Bap- 
tism for the remission of sins. (2) There is also a 
further promise of the remission of sins in the in- 
stitution of the Holy Eucharist, Matt. xxvi. 38. 
(3) There is a like effect given to the word 
preached, as our Lord said. Ye are clean through 

* Brewster, * Beflections on the Ordination Services/ p. 228. 

^ Corn, a Lapide in Joh. xx. Bishop Moberly on the Forty Days, p. 125. 

* Andrewes' Sermons, Anglo-Cath. Libr., vol. v., p. 94. Suiceri 
Thesaurus, vol. i., p. 1143. S. Cyrill of Alex, explains the remission of 
sins by the irveviiarofpopoi to be effected in two ways : (1) In Baptism. 
(2) By public reconciliation of offenders after penance, as by S. Paul in 
the case of the incestuous Corinthian. 

G 2 
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the word which I have spoken unto you ; and it is 
therefore called the word of reconciliation, 2 Cor. 
V. 19. (4) There is the same effect ascribed in 
S. James v. 14, to the Priest's prayer for the peni- 
tent. All these are acts for the remission of sins ; 
in all the person of the Minister is required, and the 
work may not be despatched without him." JeweP 
maintains that the words which are said to a Priest 
at his ordination, signify the power of administer- 
ing Sacraments for the remission of sins. " When 
we consecrate Priests, we pronounce Christ's words 
over them : Whose sins thou dost forgive, they are 
forgiven. But are sins only forgiven by private 
confession? If so, how happened it then that 
there was no private confession used in the Church 
of Constantinople during the whole time that 
S. Chrysostom was Bishop there ? For in the 3rd 
Book on the Priesthood, he speaks not of confession, 
but of the Sacrament of Baptism, preaching, and 
prayer : by these means the Priest remits sins, and 
reconciles GoD unto the people." Again he quotes^ 
Harding, saying, that "the Ministers of the Church 
open and shut by dispensing those Sacraments 
which have their virtue from the merits of Christ : 
that to the Ministers of the Church a certain power 
is given to remove the bar that excludes us from 
God's favour through the power and merits of 
Christ's passion. This power is called the key of 

^ Jewel, * Defence of the Apology,' Works, vol. iii., p. 352. 
'' Ibid., p. 353. 



to absolve^ as well as to baptize ^ &c. 85 

the Church, or the key of Ministry." He replies, 
" We deny not that by duly receiving the holy 
Sacraments ordained by Christ we receive remission 
of sins. For the substance of all Sacraments is the 
Word of Gj-OD, or verbum reconciliationis. This 
word is the instrument of the remission of sins. 
The Sacraments are the seals affixed to the same. 
The Priest is the mean." 

But others again see in the words of Christ, 
Whose sins ye remit, &c., not the conferring of 
general power to preach and administer Sacra- 
ments, but the giving authority in the particular 
act of absolving the penitent. Thus Bishop An- 
drewes^ speaks ; Our Saviour here seems to impart 
something to them which they had not received 
before : especially as some new ceremonies of great 
solemnity accompanied this giving of the Spirit. 
But He had before sent them to baptize, and had 
given them the commission. Do this in remem- 
brance of Me. He had also given them power to 
preach the kingdom of heaven. Therefore a new 
power was now conveyed, the power of the keys : 
they received the key of authority with the breath- 
ing and inspiration to confer knowledge and judg- 
ment in the exercise of it. They were sent forth 
first to preach repentance, and then to declare the 
remission of sins to such as felt the want of it, or 
desired it. Our Reformers and Divines whilst 
arguing that the form of Ordination denoted that 

* Works, vol. v., p. 95. H. J. Rose, * Discourses,' 1826, p. 25. 
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a general power to dispense the Sacraments was 
received, yet admitted that the words properly re- 
ferred to the use of the power of the keys in the 
more restricted sense : by the administration of 
godly discipline, and the absolution of penitents. 
The '* Institution of a Christian man " declares^ 
that the Ministers of the Church have special power 
and authority under Christ, "not only to preach and 
administer the Sacraments," but also "to loose 
and absolve from sin all persons which be duly 
penitent and sorry for the same, and to bind and to 
excommunicate such as be guilty in manifest crimes 
and sins and will not amend their defaults." Thus 
also the power of the keys is defined in the Refor- 
matio Legum :^ "Ecclesia claves accepit a Christo, 
quibus ligandi potestas et solvendi continetur. 
Quoniam autem ad hsec recte debet et ordine pro- 
cedi, quemadmodum administratio Sacramentorum 
et ex sacris Scripturis concionandi munus certis viris 
deferuntur : ita potestas Excommunicationis in mi- 
nistris et gubernatoribus Ecclesiarun consedit, ut 
illi sacrarum Scripturarum sententiS, et regula dis- 
ciplinam in sacrosanctS. Domini coen4 sanciant et 
dijudicent quae personae mensS. pellendae Divina, 
quae sint ad eam assumendae : nominatim vero mo- 
deratores et Ecclesiarum duces sunt Archiepiscopi, 
Episcopi, Archidiaconi, Decani ; denique quicunque 
sunt ab EcclesiS, ad hoc munus adhibiti." 

* Cranmer's Works, vol. ii., p. 96. 

^ De Excommunicatione, cap. ii., p. 159. 
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There is abundant evidence that the genei^l aim 
of the Reformers both in England and the Con- 
tinent was not simply to abolish the requirement 
of private Confession, but to restore a system of 
public penitential discipline which, though never 
entirely abandoned by the Church, had fallen too 
much into abeyance. Hence they dwelt more upon 
that form of absolution which denotes release from 
Church censures, than upon the precatory absolu- 
tion which obtains pardon for the penitent. Thus 
the Reformatio Legum^ contains the following 
form of reconciliation of the penitent : Ego te coram 
hac Ecclesia, cujus mihi administratio commissa est, 
tuorum poen^ delictorum et excommunicationis ex- 
solvo vinculis, per authoritatem Dei, potestatem 
Jesu Christi, et Spiritus Sancti, consentientibus 
hujus Ecclesiae prsesentibus Membris, et etiam Ordi- 
nario suffragante; tibique rursus pristinum in 
Ecclesia tiium locum et plenum jus restituo. The 
scheme of discipline^ prepared for the Presbyterian 
Church of Scotland was very similar to this : but 
was adapted to their mode of Church government. 
According to their Ecclesiastical policy the power 
of the Church is " an order or form of spiritual 
government exercised by those whom the Word of 
GrOD has intrusted with it. This power is executed 
mostly by the Teachers : but sometimes it is man- 

* De Excoramiinicatione, cap. xvi. 

2 Collier's * Ecclesiastical History/ vol. vi., p. 682, " Heads of the 
Policy of the Church in Scotland." 
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aged conjointly by the mutual consent of those that 
bear office and charge, after the form of judgment. 
The former is called the ' potestas ordinis ;' the other 
the * potestas jnrisdictionis.' Both have one ground 
but are different in execution." In the execution 
of discipline they associated lay elders* as assessors 
to the pastors and doctors. When a person^ guilty 
of crime or gross behaviour after three admonitions 
continued obstinate, he was to be excommunicated. 
In the form which was used, they inserted the fol- 
lowing words : " This his sin we bind and pro- 
nounce the same to be boimd in heaven and earth : 
delivering him to the hands of Satan for the de- 
struction of the flesh; and we forbid anyone to 
accompany him, lest he be a partaker of his im- 
piety." In the Presbyterian Church of Scotland a 
system of discipline was enforced : but in England 
according to Burnet,^ "The not restoring public 
penance when private confession was left in a 
manner indifferent, was censured as a great defect : 
for this was to discharge the world of all outward 
restraints." He also attributes the want of success 
of the English Reformers to revive ancient disci- 
pline, to the past total disuse of all public censure : 
but it appears f.hat public censure, though sparingly 
used in the pre-Eeformation period, had not become 
so obsolete as to be altogether strange to the 
English nation. 

* Collier's * Ecclesiastical History,* vol. vi., p. 688, " Heads of the 
Policy of the Church in Scotland.*' 
^ Ibid., p. 577. 5 Ibid., vol. v., p. 254. 
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The English Ordinal therefore expresses the 
object which the English Reformers had in view in 
common with other Reformers, to restore a system 
of public discipline and penance : and since in 
this outward binding and loosing, Presbyters were 
often appointed to act under the Bishops in the 
English Church, and in combination with lay 
elders and assessors in Presbyterian Churches, it 
was generally agreed that this was a part of the 
Presbyter's commission; and that as te has the 
key of the Word of God to declare His promise of 
pardon, or to announce His threatenings and com- 
minations of wrath, so he has the key of jurisdic- 
tion, to apply those promises and threatenings to 
the cases especially subjected to him. This was the 
first and most obvious application of our Lord's 
commission in S. John xx. For it is illustrated by 
the New Testament itself, by S. Peter's admonition 
to Simon Magus ; by S. Paul's absolution of the in- 
cestuous Corinthian, whereby he in the person of 
Christ forgave him whom the Church had absolved ; 
by the Apostolic censure upon Hymenaeus and Phi- 
letus, and by the charges to the Angels of the 
seven Churches of Asia. It might be urged that 
the Church of England in conferring the power of 
the keys upon the Presbyter leans rather to the 
Presbyterian side than to that of the Mediaeval 
Latin Church : or at least that in the practical use 
of the power she has been far .outstripped by the 
Reformed communities who have adopted the Pres- 
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byterian form of government: her Lenten disci- 
pline being usually confined to an expression of the 
desirableness of the restoration of public penance, 
and her binding of offenders to the recitation of 
the Commination Service. Some reason might be 
found for the retention of our form for ordain- 
ing Presbyters, even if the Eeformed Church had 
contemplated no further use of the power of the 
keys than that which is contained in the general 
declaration of pardon in the Morning and Evening 
Services, the announcing of the threatenings of 
Divine wrath in the Commination Service, and the 
judicial acts prescribed in the preface to the Com- 
munion Service. But the English Church has not 
paused here : both her formularies and her Divines 
have shown that her Priests are believed to receive 
by ordination a judicial power for discerning men's 
faults and sins, and judging whose sins are to be 
retained, and whose sins are to be forgiven. Hence 
we have retained in the service for the Visitation of 
the Sick a form of absolution, to be used where it 
is desired or required : a form of more ancient use 
than the form of Ordination itself, and yet one 
which fixes the intention of the Church as to the 
use and application of the latter form: "By His 
authority committed unto me I absolve thee from 
all thy sins, In the Name of the Father, and of the 
Son, and of the Holy Ghost. Amen." This form 
has also this in common with the form of ordina- 
tion, that neither of them can claim any great 
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antiquity or universality of use in the Church. 
Thus it might be objected to the form Ego absolvo 
te, that it is not such a phrase as the Apostles 
would have used. " As^ the Lord gave power to 
His disciples to absolve from sins, so He also gave 
them power to cure sicknesses, to cast out devils, to 
heal diseases. (Mat. x., Luke ix.) But in healing 
the sick the Apostles did not use the words, ' Ego te 
sano,' but ' the Lord Jesus maketh thee whole,' as 
S. Peter said to the paralytic in Acts ix. Hence 
even if priests have the power committed by Christ 
to the Apostles, it does not follow that they should 
use this form of words, ' I absolve thee' ; it appears 
that they should rather say. May Christ grant thee 
absolution!" The ancient forms ^ of absolution 
were deprecatory both in the G-reek and Latin 
Churches. But all the forms presuppose the power 
of the keys, and that Bishops and Priests were espe- 
cially commissioned for this purpose. Nor should 
it be hastily concluded that the phrase I absolve 
THEE was introduced to raise their authority higher : 
for all the indicative and absolute forms must be 
construed in a deprecatory sense. 

The Oriental forms^ of absolution are usually 
deprecatory with the exception of the Armenian, 
which is manifestly borrowed from the Latins: 
"Ego absolvo te ab omni vinculo peccatorum 

* Thomas Aquinas, Summa Theologias, Pars Tertia, Q. 84, Art. 3. 
^ Collier, vol. v., p. 255. 

• Dcnziijgcr, llitus Orientalium, vol. i., p. 101. 
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tuonim, a cogitationibus, a verbis et ab operibus in 
nomine Patris et Filii et Spiritus Sancti." Thus 
the following form is found among the rites of the 
Copts : * " Lord Jesus Christ, the only-begotten 
Son, the Word of GrOD the Father, Who hast 
burst all the bonds of sin by Thy life-giving 
passion. Who didst breathe upon the face of Thy 
holy disciples. Thy pious Apostles, and saidst unto 
them, Receive the Holy Grhost: whose sins ye 
remit, they shall be remitted ; whose sins ye shall 
retain, they shall be retained ; Thou, Lord, didst 
by thy Apostles grant perpetually to those who 
should exercise the priesthood in Thy holy Church, 
that they should remit sins upon earth, and bind 
and loose all the bands of guilt. Now therefore 
we supplicate and pray Thy mercy, Lover of 
men, for this Thy servant, and for me also a 
miserable sinner, who bow down our heads before 
Thy glory and Thy holiness , that Thou wouldest 
show Thy mercy upon us. Break the chains of our 

sins Bless us, cleanse us, and absolve us ; 

fill us with Thy fear ; direct us according to Thy 
good pleasure ; for Thou art our God," &c. 

In the rites of the Syrian Jacobites^ the forms of 
absolution are partly indicative and in part depre- 
catory. When the penitent has made his confession, 
the Bishop, Archimandrite, or Presbyter to whom 
this ministry is committed, charges him, saying, 

* Denzinger, Kitus Orientalium, vol. i., p. 438. 
'' Ibid., p. 441. 
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See that thou return not any more to thy works : 
and here I forgive thee, and God in heaven ; and 
since thou hast revealed this thing to me, it shall 
no more be revealed in the judgment, nor shalt 
thou undergo the sentence on account of it. The 
Priest then breathes on his face three times, say- 
ing, Let this sin be dispersed from thy soul 
and body in the Name of the Father, Amen. 
Be thou sanctified and cleansed from it in the 
Name of the Son, Amen. Be it remitted and 
forgiven to thee in the Name of the Holy Grhost, 
Amen. 

Another of their forms ^ is more exclusively pre- 
catory, and speaks of the oflSce of the Priest as that 
of intercessor, whilst the power and effect ascribed 
to his intercessions render them a near equivalent 
to the indicative form. "0 Lord of the heavenly 
kingdom, who didst commend the keys of Thy 
heavenly treasures to those who exercised the 
priesthood, and didst give them the power of 
offering prayers unto the obtaining of pardon for 
sinners, . . . blot out all the sins of Thy ser- 
vants and handmaids, and cast them out of their 
souls by the descent of Thy Holy Spirit upon 
them ; . . . . and spare all Thy servants and hand- 
maids for Thy mercy; for Thou, God, hast 
promised and said to Thy true priests in every 
land. Whatsoever ye shall bind shall be bound in 
heaven, and whatsoever ye shall loose on earth shall 

* Denzinger, Ritus Orientalium, vol. i., p. 463. 
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be loosed in heaven. O Lord, according to Thj 
true Word, spare all our sins by the mediation of 
the priesthood, to which Thou hast given power in 
the height and depth for the absolution and re- 
mission of all sins, crimes, lapses, defects, and 
offences." 

Again the following precatory absolution occurs^ 
in the same rites : " Lord God, who of Thy great 
mercy didst choose Thy holy Apostles, and madest 
them mediators between Thee and^ .Thy creatures 
the work of Thy hands, Who gavest them power 
over Thy treasure, and saidst unto them. What- 
soever shall be loosed on earth shall be loosed in 
heaven ; and by those Apostles there were ordained 
Priests, Bishops, and Fathers to have the care of all 
men ; I pray Thy goodness that this their sin be 
not for their hurt in the day of judgment," &c. 

The effect of absolution i§ in the same rites 
ascribed to Christ's promise to sinners, "Knock 
and it shall be opened unto you," as if the key 
was prayer, as well as the favourable answer to 
prayer. 

In the rites of the Nestorians^ the absolution is 
only a prayer for mercy, renewal, guidance, strength, 
and restoration to privileges, without any allusion 
to the Apostolic commission. 

The divergence of the Latin rites from the 
Oriental ones is, as in the case of the forms of 

* Denzinger, Ritus Orientalium, vol. i., p. 465. 
2 Ibid., p. 468. 
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Ordination, one of form, not of doctrine. For the 
indicative forms are ministerial and declaratory, 
like those of the prophets of the Old Testament, 
whose messages were introduced with the words. 
Thus saith the Lord. On the other hand the 
prayers of the East are authoritative, and derive 
their peculiar efficacy from the character of the 
person who pronounces them. Our Divines defend 
the indicative form, as they defend the form of 
Ordination, as " nearest to the institution of Christ." 
Thus Bishop Andrewes^ pleads for it: " Christ 
hath not thus indited it : Whose sins ye wish, or 
ye pray for; or whose sins ye declare to be 
remitted; but * whose sins ye remit,' using no 
other words concerning His Apostles' power than 
He useth of His own." Hence S. Chrysostom says, 
" The Lord followeth the servant, and whatever 
the one judges below, this He ratifies above : and 
thus the heaven takes from the earth the initial 
power of judging. Therefore the benefit of absolu- 
tion conveys to poor sinners a strong consolation 
and perfect assurance, not to waver in the hope 
that is set before them." Since Christ said, "Ye 
shall bind," " ye shall loose," " ye shall remit and 
retain sins," it was thought that the form, "I absolve 
thee " was nearer to His commission than a simple 
prayer for pardon, even though the latter was 
believed to be sufficient as regards essentials, and 
might be preferred as nearer to the precept of 

^ Bishop Audrewes' Sermons, vol. v., p. 102. " 
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S. James, who ascribes the absolution of the sick, 
as well as the recovery of his bodily health to the 
effectual fervent prayers of the elders of the 
Church. 

According to the Schoolmen,^ the power of the 
keys is exercised not so much in bestowing the 
benefits of redemption as in removing in the souls 
of men certain hindrances to the reception of those 
benefits. Christ opens and none can shut: His 
work opens it to all. Yet a further opening is 
required, for the door of the kingdom of heaven is 
closed to each one by his own guilt and pollution. 
The key by which this obstacle is removed is the 
key of the Church or the key of the ministry, a 
dispensing power deriving its whole efficacy from 
the Divine virtue of Christ's passion. 

But it is also a judicial power, for the Church^ is 
a judge of a man's fitness (judex idoneitatis ejus), 
and according to his worthiness or unworthiness 
so judged the door is open or shut relatively to 
him, although it is already open absolutely through 
Christ's passion. On the other hand, they speak of 
the Priest's absolution as a ministry rather than 
an inherent power for remitting sins. His office is 
to show the work of G-od in forgiving sins, oper- 
ating only ministerially and instrumentally. His 
act had an operative effect, and was thus a greater 
thing than the ministrations of the Levitical Priests, 

* Thomas Aquinas, Summa Theologiae, Supplementum, Q. 17, Art. 1. 
2 Ibid., Q. 17, Art. 2. 
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which pointed to something yet future, but were in 
themselves inoperative. Also because this power 
deals with heavenly and spiritual things it is 
extolled as far superior to that of the civil magis- 
trate, or the power of the sword. Upon this 
comparison of the two powers, Chrysostom^ is 
especially eloquent: "Let us compare the two 
powers as to prisons; for, as I said before, the 
Magistrate hath power to bind and loose ; and see 
how the Apostles have the same power : Whomso- 
ever ye shall bind on earth, he shall be bound in 
heaven. Behold then bonds and bonds : bonds on 
earth and bonds in heaven ; for the Apostles bind 
in heaven. Learn the greatness and extent of 
their jurisdiction. They being on earth pronounce 
the sentence, and the force of it pierces heaven. 
Behold then the binding on earth and the binding 
in heaven ; binding of bodies and binding of souls, 
or rather both of souls and bodies. See also how it 
was in their power as Lords to forgive debts, not of 
money but of sins : for it was said to them, Whose 
sins ye remit, they are remitted." Again, he 
compares^ the power of the King and Priest thus : 
"What the Priests do here below, God ratifies 
above, and confirms the sentence of His servants. 
And what is this else, but that God hath given all 
heavenly power unto them : for He says. Whose 
sins ye remit, they are remitted. What power can 

* Hickes' Treatises, vol. ii., p. 38, &c., * On the dignity of the Epis- 
copal Order,' chap, i., § 3. ^ S. Chrys. do Sacerdotio, iii., 2. 

H 
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be greater than this ? GrOD hath given all power of 
judgment unto the Son ; and I see it all delivered 
from the Son to them ; who, as if they were trans- 
lated into heaven, and made something superhuman, 
or exempt from human affections, are advanced to 
this heavenly power." 

The priestly power was thus extolled on account 
of the judicial character which it possessed in 
common with the civil magistracy: because as it 
was the business of earthly princes and magistrates 
to inquire into offences against human laws, so it 
was the commission of the Christian Priest to 
inquire into offences against the Divine Law, to 
discern between sin and sin, and to declare what 
sins were remitted and what were retained. In this 
sense our Reformers seem to have allowed that 
there was a judicial power in the Priest. So Jewel ^ 
argued against Harding that the power of the 
Priest in Absolution was still recognised by the 
English Church. ** Peter Lombard says. Although 
a man be absolved in the sight of GrOD, yet he is 
not held to be so in the sight of the Church, except 
by the sentence of the Priest. The Canons, indeed, 
say that Confession is made for the expression of 
repentance, not for the obtaining of pardon ; or for 
a sign of pardon already obtained, not for the sake 
of obtaining remission. Yet the Priest is a Judge, 
and pronounces sentence as a Judge, of doctrine, of 
open sin, of the offence of the Church, and of the 

* Jewel, ' Defence of Apology,' Works, vol. iii., p. 360. 
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humiKty and heaviness of the penitent ; and as a 
Judge, together with the elders of the congregation, 
he hath authority both to condemn and to absolve." 
And again,^ "A Priest having authority to 
pronounce the word of GrOD is thereby a Judge 
over sin. The word that he speaketh is the power 
of God unto salvation, and a Judge or discemer " 
(Hebr. iv.). Again he says,* "The differences 
between us and our adversaries in this whole 
matter are not great. Three kinds of confession 
are expressed to us in the Scripture : the first, made 
secretly to GrOD alone; the second, openly before 
the whole congregation ; the third, privately unto 
our brother. This third, if discreetly used, for the 
greater comfort of the penitent, without superstition 
or other ill, is not by us reproved. S. Chrysostom^ 
says that unto our Priests it is given utterly to 
cleanse not the leprousy of the body but the filth of 
the soul. Which of us says otherwise ? For we, 
when we consecrate Priests, pronounce Christ's 
words over them. Whose sins ye do forgive, they 
are forgiven." 

Thus others of the English Divines,* whilst 
arguing against those who seemed to tie the for- 
giveness of post-baptismal sin to the opus operatum 
of the Priest, acknowledged that the act of Absolu- 
tion was judicial and authoritative as well as 

^ Jewel, * Defence of Apology/ Works, vol. iii., p. 373. 

2 Ibid., p. 361. » Ibid., p. 352. 

* Hooker, • Ecclesiastical Polity,' Book vi., chap. 6. 

H 2 
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declaratory. "Christ, by the words, Whose sins 
ye remit, they are remitted, did ordain judges over 
sinful souls, and promised to ratify their official 
^cts in heaven. But this, like every jurisdiction in 
the world, has its limits and restraints." Again, 
" The Minister's power to absolve is publicly taught 
and professed in the Church of England, and the 
Church is not denied to have authority either of 
abridging or enlarging the use and exercise of that 
power." 

With respect to the practice of private confession, 
the Reformers distinctly made provision for it, 
though they appeared to some to pave the way for 
its ultimate disuse, by denying the general obliga- 
tion of it. The state in which they left the matter 
is best seen in the First Reformed Communion 
Office of 1 548.^ " The Exhortation before Commu- 
nion contained a direction concerning confession, 
adding that such as made use of the customary 
confession to the Priest should not censure those 
who thought a general confession to God suffi- 
cient ; and that those who confessed only to God 
should not be shocked with those who applied 
themselves to auricular confession. For this being 
not prescribed in Scripture, every man should be 
free to follow his own conscience." In this point 
the more moderate Reformers seem to have followed 
WycliflFe,^ who held that " Confession brings many 

^ Collier, * Ecclesiastical History,' vol. v., p. 248. 
\ 2 * Tracts and Treatises of Wycliflfe,' by Vaughan, p. 178. 
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good results to the Church, and if it could be well 
conducted, might even be necessary, as many 
through shame of being obliged to confess the sin, 
and of submitting to the penance enjoined, and 
from fear of being obliged to make confession of 
what they have done elsewhere, are deterred from 
repeating their sin. Yet to say that a man may 
not be saved without confession of this kind would 
be to assert that all the dead from Christ's ascension 
to the time of Innocent III. are lost. The Papal 
law has added confession to a Priest as a third part 
of penitence ; before this it consisted of contrition 
and confession to God. This third part may be 
admitted so far as the discretion of the person who 
confesses may deem profitable." But whilst pleading 
with Wycliffe against the necessity of private con- 
fession, and for leaving it to the discretion of the 
penitent, they did not with him make the efficacy 
of the Priest's act dependent upon his inward holi- 
ness or piety. 

The Reformers having left the matter in this 
doubtful condition, and having failed in reviving 
a system of public penance, it remained for the 
Anglican Divines of the seventeenth century to 
reconstruct a system of Church discipline with 
such materials as were left. Those who were 
most favourable to private confession made it a 
matter of counsel or advice to the penitent, rest- 
ing it especially on the passage in S. James 
V. 16 : Confess your faults one to another, and 
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pray for one another, that ye may be healed:" 
npon which Hammond has the following para- 
phrase: "To which purpose also it is usefdl that 
if the sick npon examination be found to have 
committed any wasting sin or sins, which probably 
have brought this disease upon him, he first fit 
himself for, and then receive absolution from the 
Bishop. It will, therefore, be right for the sick to 
make acknowledgment of their sins to such as are 
thus called to visit them, that their diseases may be 
cured by virtue of their intercession to GrOD, when 
they have thus approved to them the sincerity of 
their repentance." In a note, he argues that the 
words " Confess your faults one to another," contain 
an exhortation to the sick penitent to confess to the 
elders, whose prayers ex officio are most fit to be 
compared to those of Elias : and that oWijXoiy (one 
to another) must be restrained to the elders ; and that 
as in 1 Peter v. 5, ** Be ye all subject one to another," 
is a precept of subjection of inferiors to superiors ; 
so here the sick person is to confess his sins to the 
elders as the preparative and condition of his abso- 
lution. " For if the penitent desire to approve the 
sincerity of his repentance to the spiritual person, 
and obtain absolution from him, it is necessary that 
he make at least a general confession, such as shall 
not hide any sort of his guilts from him. It is 
also very useful and expedient that he descend to 
particulars also, that his prayers may be more 
particularly adapted to his wants, and by this 
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means prove more eflBcacious. This particular con- 
fession will be very advantageous to the penitent 
for the obtaining direction to the most proper 
remedies for the resisting and preventing the 
returns of those sins in order to his fortifying 
himself against them." 

Erasmus^ also pleaded for private confession, as 
a salutary mortifying discipline ; and as pride was 
the root of sin, so humility seemed to him the 
great means of recovery ; for in it we both give 
ourselves shame and use it to guard our practice. 

Two courses were followed by the Reformers with 
respect to the power of the keys ;^ the Lutherans 
and other Grermaus agreeing that men should at 
times confess their sins in the hearing of GtOd's 
Ministers, yet not constraining but only exhorting 
them to it : the Grenevan and French Protestants, 
having in view the abuses of private confession, 
were unwilling to revive it, and preferred to revive 
open penance and public confession. Both systems 
have at different times been advocated in our own 
Church. Those who desired to revive or continue 
private confession aimed at a return either to the 
state of matters before the Lateran Council of 1215, 
when "confession was practised as a profitable 
ordinance, but was not as yet elevated to a Sacra- 
ment," or to revert to an ancient practice, still 
continued in the East, of the appointment of 

^ Collier, * Ecclesiastical History,' vol. v., p. 248. 
^ Hooker, ' Ecclesiastical Polity,' vi., 4, 11, 
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penitentiary Priests, who should be especially 
authorized to act as confessors. Such a system is 
mentioned by Sozomen/ who relates that in the 
East it was customary to appoint some Priest 
eminent for prudence and regular behaviour, and 
remarkable for secrecy, to inspect the state of 
the penitents, and to receive their confessions. 
According to Origen,^ penitentiary Priests were 
instituted after the Decian persecution. But in 
the time of Nectarius, a.d. 380, this private con- 
fession was abrogated, and with it the office also of 
penitentiary Presbyter. Of the modern practice 
of the Grreeks (a.d. 1625) Metrophanes writes 
thus : " Those that sin, and choose to repent, confess 
their transgressions in the presence of some one of 
the Presbyters and spiritual fathers ordained for 
this purpose, that they may hear their pardon 
pronounced by the mouth of man, and so may 
receive from GrOD through man the remission of 
their transgressions. But there is required of 
penitents abstinence henceforth from sin and the 
asking of pardon from God. A penance {izoivi\) 
is enjoined to the penitents by those who hear 
them, both to make them careful not to live any 
more disorderly, and that, by a voluntary self- 
chosen affliction, they may experience in a milder 
way the temporal rod of GrOD." A more recent 
account ^ speaks thus of the practice of the Church 

* Collier's * Ecclesiastical History,' vol, v., p. 263. 

^ * Siiiceri Thesaurus,' vol. ii., p. 369 ; voL 1., p. 1145. 

• * Christian Remembrancer,' July, 1849, p. 133, &c. 
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in Greece: "The TrvevfrnriKol or confessors are 
especially appointed by the Bishop. They are 
almost invariably chosen from the monastic orders, 
but the prohibition of admittance of new members 
into the smaller monasteries has caused this rule to 
be of late broken through." 

The Copts ^ are said to reckon the penitentiary 
Priests as constituting a separate order of the 
ministry. On the other hand the Jacobite Alex- 
andrians appear to have no such distinction, since 
each Presbyter^ at his Ordination is charged that 
nothing hinders him from receiving confessions. 

It must, however, be added that a Church which 
institutes an order of penitentiary Priests, and 
excludes the other Presbyters from the office of 
confessor, would not thereby cease to invest her 
Presbyters generally with the power of the keys. 
The restriction would only be upon one mode of 
the exercise of the power. The Word of God, 
preached or declared with authority, would still 
bind the guilty with its censures, and loose the 
penitent with its absolution. The pardon of sins 
would be conferred by the Sacraments, or obtained 
by the' Priest's intercessions. The whole power 
of the Presbyter is restricted in its exercise by 
Church custom and regulation, and the form of 
Ordination does but assert that the power is given, 
without in any way defining the manner of its 
exercise. 

^ Denzinger, vol. i., p. 100. ^ Ibid., vol. ii., p. 14. 



1 06 Schoolmen and English Divines 

When we assert with Cosin^ that the Priest has 
in his Ordination committed to his custody the 
power of the keys to bind a sinful and loose a 
penitent soul, it is not denied that the Bishop is 
superior to the Priest, having an additional power 
as well as an enlarged jurisdiction conferred upon 
him. Nor is the power such as can be exercised 
arbitrarily, or having effect by the mere opus 
operatum of the Priest. The forms both of the 
Roman and Anglican Church have been subject to 
considerable misconstruction on this point. The 
Absolution in the Visitation of the Sick, it has 
been said,^ " has the appearance of ascribing to a 
guilty and fallible man, the Divine prerogative of 
forgiveness." Again,^ "It approximates in its 
import too closely to the judicial authority, and 
opiis operatum of the Roman Church." Such 
objections are well met by the Rev. H. J. Rose 
(* Discourses at Cambridge,' 1826). "Our office is 
not to pass a sentence which really takes away sin, 
nor do we claim for the Priest's Absolution that it 
is necessary for salvation. We claim only to 
declare the conditions on which GrOD has been 
pleased to remit sins: to absolve the penitent by 
assuring him of God's gracious pardon in heaven 
to all penitents. Our absolution is a remedy for the 
timid and dispirited Christian : or an instrument for 

^ Cosin, vol. i., p. 88, Works, Anglo-Catholic Library. 
2 Rev. C. N. Wodchouse, PetitioD, 1832, * British Critic,' Oct. 1833, 
p. 391. 
8 * What will the Bishops do ? ' by a BeneQced Clergyman, 1833. 
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the comfort of the penitent or returning sinner. 
The power of blessing, absolving, and condemning, 
which is given to the ministers of God is not 
infallible : nor is it necessarily ratified in heaven ; 
but only if the heart of the receiver is fit to receive 
the grace: the efiect is also hindered in the 
Minister, if the sentence is pronoimced from passion 
or interest. So the sentence is conditional, not 
absolute : but it is not null, where the conditions 
are fulfilled." Such also is the limitation of the 
power of absolution by the Schoolmen themselves. 
It was^ a power **that could not be exercised 
arbitrarily, but only as prescribed by God." " The 
Priests* do not remit sins by their own power, for 
this is of God : but they show the work of God re- 
mitting sins as His Ministers." So S. Chrysostom^ 
speaks : " The unworthiness of the Priest damages 
not his Divine commission : for no Priest, angel or 
archangel, can do anything except by the gift of 
God ; and the Father the Son and the Holy Ghost 
dispense all things. The Priest gives only his 
voice and hand. For it would not be just for those 
who come in faith to be injured by the malice of 
another as concerning the symbols of our salvation." 
The Fathers sometimes speak of the Apostolic 
commission not as an exaltation of priestly au- 
thority, but rather as instituting a tribunal of 

' Summa TheoL, Suppl., Q. 18, Art. 3. 

2 Ibid., Art. 2. 

' S. Chrys. in Catena Aurea, in Job. xx. 
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mercy for mitigating the severity of the sentence 
in Hebr. vi. against post-baptismal sin. Thus S. 
Ambrose^ pleaded against the Novatians: "What 
is impossible with men (aSui/aroi/, Hebr. vi. 4) is 
possible with God, who could cure Naaman of his 
leprousy by water. So though it seemed impossible 
for sins to be remitted by penance; yet Christ 
conceded this to His Apostles, which has been 
transmitted by them to the offices of Priests." 
And again,^ " Those who received the Holy Ghost 
received the power of remitting sin : if then the 
Novatians say that they cannot absolve sin, they 
confess that they have not the Holy Ghost. For 
how can those claim His gift who doubt of His 
power and authority ? " Thus in the * Eeformatio 
Legum' the doctrine of the 16th Article *0f Sin 
after Baptism' is said to be asserted against the 
Novatians who refused to " absolve " those who fell 
away after Baptism. 

Thus it was not for the exaltation of the Priest- 
hood, but for the comfort and encouragement of 
the faithful that the Ministers of the Gospel were 
believed to be constituted counsellors and judges of 
men's consciences, as well as teachers and interces- 
sors. Accordingly, that which the Church has 
provided in her forms of absolution in no way 
savours of the usurpation of authority or the de- 
mand of impHcit obedience, but speaks only of the 
benefit of absolution, and spiritual advice and direc- 

1 S. Ambrose de Paenitentid, Lib. ii., 2. » Ibid. Lib., 1;, 2. j 
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tion to the doubtful and scrupulous. Penance is 
left to be a voluntary and self-imposed correction 
of tbe past life, or a custody of the future conduct. 
Forms which came into use in an age of spiritual 
despotism, and were then through corruption of 
practice misconstriied and perverted by supersti- 
tion, were retained as capable of a better sense by 
the Reformers of our Liturgy; showing their 
belief that even at the worst times the Church was 
guided and governed by the Holy Spirit, and was 
kept in essentials from a departure from Apostolic 
truth. Hence these forms were to be explained, 
and not abandoned: the abuse and not the use 
was to be discontinued: for whatever evils there 
might be in the practice of the Western Church, 
our Reformers acknowledged that the theory^ of 
their opponents differed but little from their own ; 
and that the chief difference consisted in the one 
dwelling on the judicial side, the other on the 
ministerial side, of the Priest's oflSce. 

To this objection to some of the forms in our 
Liturgy that the use of them was originated in the 
worst times of Papal usurpation, some of our Re- 
visionists ^ have added a second : that they were 
imposed upon our own Church by a despotic power : 
" that the system of Whitgift and Laud was arbi- 
trary and schismatical, tending to aggravate and 
perpetuate the evils which it professed to combat.'* 

^ Jewel, * Defence of Apology,' Works, vol. iii., p. 351. 
2 Dr. Arnold on Church Keform, 1833, p. 22. 



no Rites imposed by an arbitrary Power 

Again/ " The Grovernment of the National Church 
was a mere despotism, the Crown having virtually 
transferred to itself the power formerly exercised 
by the Pope, and its appointments as to ceremonies 
and ritual were made with an imperious stiflfness, 
which was the -more offensive from the confessed 
indifferent nature of the matters in question : and 
while one ritual was inflexibly imposed upon the 
whole community in direct opposition to the feel- 
ings of many of its members, and too simple and 
unattractive to engage the sympathies of the multi- 
tude, this attempt to arrive at uniformity inflicted 
a deadly blow on the real blessing of Christian 
Union." Thus the portions of the Liturgy which 
express ministerial power are said to have been 
received by the Church from the arbitrary dicta- 
tion of the State, and at the same time to have 
been invested with an unreality, from the general 
divergence of thought and feeling within the 
Church from the natural sense of those forms. In 
this our Latitudinarians seem to join in the cry of 
our Roman opponents, who said that as our pre- 
decessors were Zwinglians and Puritans our forms 
could not have been designed to convey a Catholic 
sense. The Reformed Church is charged on both 
sides with inconsistency : both allege the objection 
that in denying the infallibility of the Church of 
Rome^ we virtually relinquish the power of main- 

* Dr. Arnold on Church Reform, 1833, p. 20, See above, p. 11. 
2 Palmer's Reply to Arnold, 1833. 
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taining any Creed ; for no other claim but infalli- 
bility would justify our rulers in enforcing any 
opinions, rites, or practices. To the one side we reply 
that our forms have not been evaded or explained 
away, but only cleared from exaggeration, miscon- 
struction, or superstitious use, by the Divines and 
controversialists of our Church. To the other side 
we reply that if the service books of the Church 
had not retained the Catholic forms and Creeds, its 
continuity would have been destroyed, and it could 
never have established its claim to be one with 
the Church of former ages, or to inherit its endow- 
ments. " It has been said^ that we in England 
set up a new Church three centuries since. This 
has been asserted by statesmen, and proclaimed by 
popular language: but our Church has never for 
a moment admitted a proposition so self-condemna- 
tory and suicidal as this. She has ever maintained 
her identity with the ancient English Church, 
whose revenues she holds. The succession of 
Bishops has been maintained in her Sees. All 
Catholic hearts amongst us deeply feel and lament 
the schism that severs us from other branches of 
the Universal Church. We call GrOD earnestly to 
witness that the separation was not of us; that 
neither our forefathers nor we desired or desire it. 
The separation was of those who would usurp 
authority over our faith, and drew a chasm be- 
tween us, by imposing terms of Communion which 

1 Dr. W. H. Mill^ * University Sermons; 1845, pp. 232-3. 
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the Catholic Church of old neither enjoined nor 
knew.** 

Indeed the object of those who wonld alter our 
Ordinal is to lower the whole idea of Ordination, 
and to reduce it to a sectarian or congregational 
basis. This view of the rite has been thus* stated: 
**I shall first consider, what is included in our 
notion of Ordixatiox itself. We do not, with the 
Catholic, consider it as the conveyance of a certain 
mysterious quality, termed the grace of Ordination, 
which, it appears, is so indelibly afiBxed to the 
ordained, that no time, no vice, no, nor everlasting 
perdition itself can remove it : nor with the rigid 
Episcopalian, do we consider it to be the conferring 
of a power to preach the Grospel and administer 
its ordinances, without which authority lineally 
descended from the Apostles through the unbroken 
succession of Bishops, every ministration must be 
invalid. With us it is the recognition of a relation 
founded upon the mutual agreement of a people 
and a pastor, — an orderly and Scriptural method 
of designating a Christian Brother to the work 
and office of a Bishop, by the laying on of the 
hands of the Presbytery : of sanctioning so far as 
our presence and services can sanction the choice 
and conduct of both parties ; of uniting to devote 
him to GrOD, and to implore upon him and the 
people of his charge the Divine benediction .*' Our 

* 'Christian Remembrancer/ 1833, vol. xv., p. 262. Ordination 
Service of the Rev. Ebenezer Temple, Birdbush, Wilts. 
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Ordination Service is manifestly out of keeping with 
such a theory of the Ministry su9 this : it is there- 
fore natural that those who have aimed at a 
comprehension and conciliation of the sects hy 
reducing Church formularies to their standard of 
doctrine concerning the Ministry and Sacraments 
should have desired to see an alteration in the 
Ordinal. To such objectors it would appear that 
the use of the form, Receive the Holy Ghost, &c,, 
in ordaining Priests, limits to a few the power 
which our Lord designed for the Church at large. 
This is admitted to some extent by Bishop Moberly,^ 
who quotes S. Augustine saying, "The Apostles 
bore the character of the Church, and so these 
things were said to them as if they were said to 
the Church ; therefore it is the peace of the Church 
that forgiveth sins. Hence it is because the 
Church is royal, that the Apostles rule on thrones : 
because the Church is priestly, that the Apostles 
absolve : because the Church is prophetic, that the 
Apostles are the teachers of the world. The gift 
which is diffused in all is concentrated in them. 
The Shepherds are still sheep of the flock, and the 
Priests themselves are penitents." According to this 
theory the laity or congregation are said to take 
part in ordination : but in order to include them, 
" ordination " must be used in a wider sense, and 
be taken to include "presentation" and "election," 

* * Discourses on the Great Forty Days,' p. 99, 118. S. Ang. Civ. D., 
Lib. XX., 10. 
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or "testifying to fitness," as well as consecration 
by imposition of hands. These are rather the pre- 
liminaries of ordination, and are separable from 
ordination itself. But it might be alleged as an 
instance in which the Body of the Church exer- 
cises some control upon the Bishop and Presbyter 
in the use of their spiritual powers. 

Lastly it is urged that the English Church has 
other important duties to perform besides that of 
conciliating the sects at home : duties to the masses 
of poor who have to be reclaimed from vice and 
irreligion : duties to the daughter Churches of. her 
own commimion : duties also to the other branches 
of the Universal Church : for the sake of which it 
is earnestly' to be desired that her standards of 
faith and practice should not be lowered or relaxed, 
or her spiritual powers enfeebled, by concessions of 
any part of her sacred inheritance, or by relinquish- 
ing her testinK>ny to her Divine and Apostolic 
commission. 
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